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WHAT IS FREEMASONRY?
by Bro. Alaric.W. Wood, P.G.W., P.M.

[Ed. We acknowledge with gratitude, receipt of thkowing paper from the long serving secretaryofited Masters'
Lodge of Masonic Research No. 167 G.L.N.Z. at AaoklN.Z.

Bro. Wood delivered this paper at the April 27thetireg of the Lodge and the subsequent written ambal discussion
on his paper at the May 25th meeting.

He was granted by unanimous vote and acclamatamriary membership of his Lodge at the most resegting on
22nd June. It is possible that we will see a neer&ary taking over in the near future.]

My first attempt (apart from my Inaugural Addreasy paper for United Masters was a lightheartedepi
entitledBuilders and Building (Transactions V@7P. 251) and | felt | had to apologize for presgnsuch
a paper to a learned society. This is probably wanssong and it is perhaps appropriate that agaéve to
apologize. For this is not a learned paper fufiacts, figures and verifiable statements. It ibeathe
random and possibly senile musings of an old ntds.derived from a lifetime of reading and diséars
and | have long since forgotten most of the sourcagologize in advance to anyone who thinks lehav
stolen his thunder without acknowledgment.

The paper was prompted by the number of lodgeshaidwe engaged in exercises in 'Looking at Oursklve
Some have been kind enough to show me the resultsl@ve been struck by the fact that they alleappo
be cosmetic. They look at How. How we do things hod we can do them better. | do not think those ar
the right questions. | believe we should be askifimtandWhether What are we trying to do and whether
we are delivering on our promises.

All such questions are raised because of our carmesr falling numbers. | believe the whole membigrs
guestion has been almost hopelessly compromisedoeysistent myth. It was restated in a receneisfu
The Masonic Square (A Blast from the Antipodesrby Beter J. King, Decemb&004at P. 17)where the
author referred rather disparagingly to 'mates ftioentrenches'. This, of course, refers to theeb#iiat the
increase in membership post war was due to retunedmissing the male companionship of the Fornds a
seeking to regain it in Freemasonry. As our Mastented out in his Inaugural Address, (Vol.[86. 1 at P.

6) this is inherently unlikely. Likely or not, is inot supported by the figures.

In June 1986 W. Bro. Alan Busfield, as he then \wassented a paper entitled The Final Forty yefitlseo
Craft. (Transactions Vol. 26) On page 243 he grdjthe rise and fall of membership. The trend lineves
that between the early 1900s and the mid sixtieslmeeship grew in almost a straight line. From nawlo
will arbitrarily refer to 1900 and 1965, though seadates are not exact: From 1965, then, membership
dropped in a manner which almost exactly mirrotetittend line of the increase. There is a glitcthanline
for the years of the depression and the war, fercals reasons. In the depression men were toograbr
during the war many of them were not here. Howewemediately after the war the climb resumes at the
same rate. It seems to me that if the myth weeettran the rate ought to be steeper and it ishis. implies
that after the war men joined for the same reasehatever they may have been, which led them topoé
depression. The only rational alternative seentigetthat Freemasonry actually peaked in the eairiyeth
which just happened to be at the beginning of #yession, and the increase post war of returnedjuse
happened to be at the same rate. That is posBililas Aristotle would say it is an improbable flolss

Why, then, did membership start to drop after 196&% going to suggest a number of possible reasons
which you may or may not accept. if you don't, khiri better ones.

1. By its nature, Freemasonry will only appeadforoportion of the population. Between 1900 angblihie
population grew. | have no statistical informattorjustify this statement, but | believe that tlegortion of
the population belonging to the Craft in 1965 wasbpbly higher than in 1900. If this is so theniveel
probably taken in people who had nothing to offeFteemasonry and whom Freemasonry had nothing to
offer. Naturally, they left and we need to beamiimd that if we lose rabbit for that reason we halé® lost
rabbit's friends and relations. If Freemasonry éntioned, he inevitably says 'Oh, | tried that gesgo and
there is nothing in it." End of story.



2. After the war, the recreational opportunitigaikable to ordinary people increased considerakis
meant that we faced much more competition for tlzlable recreational time and dollar. | do nonthive
handled the competition well. Actually, | don'trtkiwe handled it at all. Instead we adopted the
characteristic pose of the freemason - body bemblécand head firmly in the sand, a position thahyn
masons still maintain.

3. There was a considerable change in the hoggumation. Before the war many young people, winery t
grew up and left home, settled somewhere near dtetinome town. In this way they preserved theodddi
network of relationships and interests of theirtho®ost war this was often not possible. Thereavas
serious housing shortage and the State Advancemfadion, which was the only practicable source of
finance for most first home buyers, lent only ttureed servicemen and a few privileged Civil Setgsam
transfer. When the flood of rehab loans dried @wp@overnment imposed a policy of lending only ow ne
houses. In most cases this meant that first homerbinad to look to the latest group housing depraknt,
which could be and often was on the other sidewht

Most of such developments were virtual desertgrems, enough topsoil to grow three blades of grass
limited shopping facilities, poor or non-existeniofic transport, no leaven of older people and no
recreational facilities.

Of necessity, a new home owner had to look lodallyfriendships and interests. Freemasonry wakeilyli
to be either available or a priority if it was.

4. In Auckland at least, there were considerablaufation changes. When | was a child in the tvesnéind
early thirties, Auckland had a population of ab8d000 which included some of the inner suburbes lik
Remuera and Mt. Eden. | grew up in Otahuhu whiachdaopulation of about 6.00&d. Greater
Auckland's population has grown from about 200,000@0 1.3 million from 1930 to 2006)L cannot say that we
knew everyone but we certainly had at least a mzddcquaintance with a large number. We knew who
played Rugby, who played League, who belongeddddtal boat club and who was a mason. We were
accustomed to seeing men walking up the streatdnirg dress carrying their little bags. Many dadrth
were respected citizens like Mr. Bunn the baker Wha been twice mayor and took a keen and often
financial interest in all the local activities. M&as respectable and consequently Freemasonry was
respectable too.

Population growth, population scattering and tloegasing use of cars changed that. If Mr. Bunhwsght
to lodge he probably drove there and only the imatecheighbours were aware of his membership. To
some extent we ceased to be visible and out of Egiut of mind. In addition it made us fair gatoeall the
second rate journalists who have made fortunesfautn existent mysteries and conspiracies.

5. To some extent | believe that social habitelzhanged. Before the war many women left work when
they married and became full time wives and mothdegried couples tended to have separate outside
interests. A wife might take an interest in herldargd's football club. She was equally likely toetak
interest in the local kindergarten, St. John Ambaé church, school, Women's Institute or Mothemgb.
All voluntary organizations deplore the loss ofthighly competent and skilled labour force.

Today | am told that married couples tend to hordduples and share their recreational interefstisat is
S0, an organization that only caters for half thepte is unlikely to be on the top of the list oigpities.

I mentioned the increased competition in the Sfiéand sixties. Service Clubs were probably oneuof o
major competitors. Rotary is the only one of whittave personal experience. It was formed in Anaeric
with the aim of raising the standard of businebgcst using the four way test, which many Rotarians
displayed prominently in their offices. Rotary haaVeral advantages. It had a definite and wellipizibd
aim, all members were allocated to a committeesandere involved, the committees met regularlyailigu
in a member's home so that wives and partners iweobs/ed and all Clubs had some sort of community
service project. When the Otahuhu club was fouridkedk on the job of building and organizing a
Community Centre, which we needed badly as an Araerkindly burnt down our town hall during the
occupation. This project involved all members aras & great bonding exercise as well as a wondadoé
of publicity. When the Community Centre was up amghing future Presidents had to think up other
projects. | am a bit cynical and | often felt thia¢ success of a project was judged, not so muaebhlay it
achieved, as by the amount of the members' tinwvasted, but it was still a bonding exercise anddgoo
publicity.



I have only second hand knowledge of the Juniom@e of Commerce as my partner in the fifties was a
member. As | understand it, the aim of the JCstvaising young men in leadership. It appeared ferof
training in serious hard drinking as well but mayhat was an optional extra. | am sure that otharice
clubs had equally well defined objects.

This brings me to the title of this address. Wkdrieemasonry? What is the product we are tryirsglicdo
prospective members? If you ask the average mewiter Freemasonry is he will, if he can remember the
answer, respond from the test questions: ‘A peculiar system of morality, veiled in allegamyd
illustrated by symbols'.

I do not think that is very helpful. The answer @ons three statements and in my opinion two afritiaee
false and one is also misleading. The word 'pecligs changed its meaning since the ritual wasldped.
Then it meant 'belonging especially or even exgklgito someone or something'. Today it means odd o
unusual. 1 imagine that it had the old meaning yaynandfather, though he may have been aware of the
modern sense. If so, he would almost certainly ltdnagacterized it as 'part of the slipshod speéthieo
modern young'. | imagine that both meanings wedetstood by my father, though he may have had a
slight inclination to the modern one. To me theseendd or unusual’ is the primary sense, bueittntext

is inappropriate then | can change to the old nmegrimay say with an almost audible click. | sudpbat
many of our candidates only know the modern meaaitgprobably wonder why they should be expected
to be interested in an odd or unusual system adsth

If a candidate is sufficiently well read to knovetbld meaning, he is probably also aware thatttterment
is false because the morality we teach is not lfmtto us. Here | join issue with our Master hiis
Inaugural Address he suggested that what was pectalus was the way in which we taught our sysiém
morals. 1 cannot agree that the wording lendd itsehat meaning. | suggest that the plain meabirthe
words 'a peculiar system of morality' is a set ofahand ethical standards which belong particylarl
exclusively to freemasons and this is simply ne¢tThe system of ethics we teach is the samernsyasde
has been preached and taught by every religioreaeiy ethical teacher since men first began tctabout
ethics and if that were not so we should not bettieg it.

| accept that we teach using symbols but | denyydbateaching is veiled in allegory. An allegosya story
which has a second hidden meaning. The best examjpddin Bunyan's Pilgrims Progress, where the stor
of Christian's journey is an allegory of the jouyrrmé men through life. | do not think there is dniyig
allegorical about the first and second degrees.|ddend of the third degree is a myth but it is aot
allegory. However, others have differed from merdiies and even | have been known to be wrong.

Most masons, if driven from the test questionsl, sel that Freemasonry is intended to make good men
better. It's a bit vague but | will accept it fbetpurposes of the argument. If that is what wearehen two
things follow. We must be sure that we only acggmd men and we must give considerable attention to
making them better.

The first is a delicate matter and | need to tneadly. The first question we usually ask the irted
candidate is 'Do you believe in a Supreme Being?'

| have some doubts as to whether we are clearriown minds what we are asking him. | am quite shag¢
the candidate does not usually understand whatrevasking. | think most people, if challenged, wily

that they believe in the existence of a Supremeaddihat is not the same as believing. Supreme Being.
Here | have to get involved in semantics and ttst ilastration should be simpler. | believe thayatem
called Communism exists. | know that there is djpali and economic theory called Communism and that
some people believe we should organize our stat@aneconomy according to that system. | do nbebe
in Communism. | do not accept the presuppositions lticlwKarl Marx and his successors based their
theories, | do not accept the conclusions he drem those presuppositions, even if they were coresd |
do not think that a state or an economy can indaadrganized according to those conclusions.

I think that if we affirm a belief in a Supreme Bgiwe ought to accept and try to follow the preségid
down in whatever Volume we believe contains thel@ion of His will and His dealings with men. Mea
serious doubts whether Freemasonry has much toaffean who cannot make that affirmation. Unlegs, o
course, we believe that Freemasonry is simply ebkomanization, a meeting, as the Master saidafo
sausage roll and a can of Lion Red. If that is wiathink then we are wasting our time, becausetaee
many easier and cheaper ways of getting a sofgal li



On the second question | have no doubts whatevest Mdges do nothing whatever to make the carglidat
better. | can already hear the squalls of prolestk at the Ritual', they say, 'Look at the sulgliteachings

it contains. How can you say that?' | will yieldrto one in my love of the Ritual. | knew quite &dbout it
before | joined, the Ritual was one of the reaseingl joined and it has been an enduring joy to merore
than fifty years. But it is not a teaching medium.

That point was made very clear by Bro. George Brafif Newington, M.B.E., R.W. Senior Grand Warden
of the Grand Lodge of Scotland and later their &itam, in his Prestonian Lecture in 199®e collected
Prestonian Lectures 1925 -1960he Quatuor Coronati Lodge No. 2076, 1967, page AfLBage 415 he
says:

"It is no part of the functioof ritual to act as a medium of instruction. The fumetof ritual is to enshrine
the teachings or dogma of the society to whiclpjtlias, in such a way as to be recognizable onth¢o
initiated. It provides the neophyte with the backgrd or framework upon which he must build the
superstructure.”

Ritual is intended to remind the initiate of whatlias already been taught and it presupposesethmtsh
been brought to light (initiation) by a long courddeaching and study.

For the following two paragraphs | am indebtedri@athor who published a paper in one of the Aliatra
Research lodges. | cannot remember the authonatime of the paper or the lodge and | apologize for
qguoting without due attribution.

The author points out that in the early 1700s Isdgere small, probably no more than twelve or ¢lint
people, the number that fitted comfortably int@am in an Inn or Coffee House. They would have wdrk
an initiation (in their terms 'a making’) no moh@m once every year or two and they did not nedagssa
admit the newly made mason as a member of thajelotihe ritual they used at every meeting was & sho
series of questions and answers which later deedlogo the Catechetical Lectures, known to somesoh
the version worked by the Emulation Lodge of Imgoent in London.

Contrary to a commonly held belief, the meetingsenet booze parties. Ale would have been on thie ta
because everyone drank ale as a matter of counsgpéZial occasions there may have been a bowl of
punch. They sang songs (and in those days mostepeagld sing and play), they drank toasts but the
primary purpose of the meeting was education alfidhserovement. They would have listened to papers,
and discussed topics of interest, always excludiligion and politics, because those were touclty an
dangerous subjects. A few of them may have dintdl #fe meeting but probably most went home to
mother.

The catechetical system continued for most of #@0%. It is probable that by 1800 a few lodgesewer
working a narrative ritual' such as we use andwfais the form adopted after the Union in 1813.

There were two advantages to the old system. Emery@mok part and there was time and a place for
discussion. Today the charge after passing tedlséimdidate:

“As a Craftsman, in our private assemblies, you roigr your opinions on such subjects as are inficsdi
in the lecture, under the superintendence of aregpced Master, who will guard the Landmarks again
encroachment. By this privilege you may improve yaellectual powers... "

These words are taken almost verbatim from Presifrstrations of Masonryln his day they made sense.
As the questions and answers went round the thblgdung mason could ask questions and hope to be
instructed by 'an experienced Master.' Today thedsvare completely meaningless because he nevdyewil
instructed and will probably never have any oppatyuto ask questions, even if the lodge has a neemb
who could answer them.

| believe this matters and | will offer three exde® In the early nineties, as a preliminary tdignewal

Plan, Grand Lodge paid a large sum to a public relatfonsto seek out lapsed masons and ask them why
they left. The enquiry showed that many masongnesi within ten years of joining (today it would inere
like five) and the usual reason given was 'boredanhdisillusionment.’ In other words, the contaritthe
package did not live up to the advertising. Jubieethe Review Committee began its work, leadipgau

the restructure of the Craft in New Zealand, thar@rLodge of Scotland set up a working party td lab

the state of the Craft. They found, amongst othieigs, that many masons were dissatisfied and heitbda
sequence of 1,2,3, - 1,2,3. - 1,2,3, -Installat®everal Grand Lodges in Australia have come up giinilar



findings. Finally, a number of lodges here havenfbyounger members asking bluntly 'Is that all etie?"
often with a suggestion that if it is all therettseir membership will come to an early close.

I will pause here for a collective groan from my andie while | mount the Wood hobby horse.
Freemasonry was exported to the Continent befod® a8d took with it at least some of the aims dfjes
in the 1700s. They are much more selective in tttaice of candidates. At the least they will expec
prospective member to, explain his ideas of thét@rad what he hopes to get from it. Some lodgédisask
for a written paragraph or two which will be readadge. If the applicant does not satisfy theraytdon't
admit him. Ile will be expected to pledge a regattendance, both at lodge meetings and trainisgj@es.
If he fails to honour that pledge his career wal basty, brutish and short'. In other words likt mever pass
the apprentice grade. They are not degree makimgimes. If they have a degree to work, they call a
meeting for the purpose and do nothing else. I tieve business to discuss they call a meetinthédr
purpose and do nothing else. Most of their meetanggevoted to education and self improvemeni@ed
candidate moves to a higher degree he will have gomough an intensive course of instruction, amavhi
be expected to demonstrate a sound knowledge ofidla@ing and aims of one degree before he will. pass
the next. If he fails, he won't take the next step.

| am not going to say that Freemasonry is at thesovads. If that is so then either we have takehoothe
crossroads move. It seems to me preferable tchsayteemasonry can follow one of two paths. We can
continue as a degree making concern. In that chseki that we will appeal to a group of men whish i
perhaps smaller than we expect. It will be limitegheople who enjoy hearing and delivering rituad ask
nothing more. There is nothing wrong with that inuhonesty we must tell enquirers that there isimgt
more.

On the other path we will go back to our rootsppydar concept today, usually for the wrong reasbms
that case we will require more of our candidates @urselves, more time, perhaps and certainly robogir
minds, but we will be able to say to our enquit¥es, we use ritual but there is something motaink we
will still be a smaller percentage of the populatiban we were in 1965, but perhaps more useful.

Brethren, what is Freemasonry? You choose.

Discussion on the paper' What is Freemasonry?'
by Bro. A.W. Wood

In_ opening the discussion, the Master Wor. Bro. Jéfey Allan said:

Bro. Wood's paper demonstrates that one doesréttbhawe a statistician to lable to grasp the reality
around us. At the time | was initiated into the f€Bxro. Wood had already spent three decades oipgerv
both the successes and failures of Freemasonry.

The distinction made in the paper between effigreantd effectiveness i.e. 'doing things right' agaged to
“doing the right things' is critical. As pointedtpmany former members left because they becanedbor
with the '1,2,3...1,2,3_1,2,3, Installation' roetand yet many lodges solely devote their timeciaglthis
better. That is to say they are striving to getdreit driving their members out.

While a significant effort and cost was entailediimderstanding why members left, a more productive
understanding would be why our new members arén@iBy understanding this we can adapt our
strategies to meeting those needs.

While there are many issues raised within Bro. Wepdper Wwould like to emphasize this one element.

Bro. W. Stempe(Royal Arch Mason Spring 1980, New York) observed:
"This type of young person is both less likelydoform to that stereotype most Masonic leaders
have of eligible younger members, and more likelghiallenge the preconceptions and stereotypes
of the various Masonic establishments. While mikslyl to be 'gentle’ in their critiques, they atél s
prone to candour and frankness about differencésd®n Masonic ideal and practice. As a result,
they are not likely to he entirely ‘comfortabletiwinefficient and poor lodge leadership and
management.-

Nevertheless, this same young person is a primgidate for Freemasonry and one which the Craft doul
do well to understand and attract to the Fraternity



‘The single most important characteristic of thexgon's approach to the Fraternity should be
clearly and amply stated: it would be existentidie younger philosophically and materially minded
man of today would tend to see Freemasonry as aoarofor authentic human existence - as a form
and approach to leading a life that sought a cenmtithin itself, and did not depend upon external
authority or convention.'

Freemasonry of the 1700s would have met the aitdrthe last paragraph with ease, as Bro. Wood has
noted. Today we are failing to provide the guidaimcehe young mason to achieve this existential god
it may well be that our avoidance of discussionetifjion has been extended to spirituality as well.

Bro. Stemper makes a profound observation whigram offers an answer to the question ' What is

Freemasonry?' by stating:
"Freemasonry, in brief, was never intended to hgtlsing other than a profound quest by man for
participation in the nature and purpose of God &he Universe. As a unique layering of human
aspiration for ultimate meaning and moral behaviouthe process of that aspiration, it combines
four strata of symbolism, ceremonial, and spiritinaight, all ofivhich point to one essential,
ancient insight - that is that humankind is at os@ritually and materially with the ultimate natur
of reality and or all creation.”

Bro. Alex Davidson said:Perhaps | should not be on my feet, because éagth almost everything Bro.
Wood has written. In his paper he has raised méehlae to assist our understanding of what Freemgs
is here and now, compared with what it is in Eurapé what it was in its formative century. Howexer,
avoid being labelled as no more than a member of Biood's claque, | could perhaps raise a couple of
quibbles and qualifications.

I was born in 1945 and grew up in Papatoetoe, heigting town to Bro. Wood's Otahuhu. | think in his

section on post war housing policy, he has missed@towth in State Housing until 1950, and the céigon

explosion of Group Housing from 1953 onwards. Mfaaxd married very young, younger than any other
New Zealand generation, mainly to get a home thr@aigombination of capitalization of the Family Bét
for a housing deposit, a 3% mortgage from Statesfides and a new Group House.

Papatoetoe grew rapidly from a sleepy farming comitgdo a mass of new housing estates. This, as he
notes, was the beginning of the end of fixed conitieg) and mobility has grown ever since. City and
suburban lodges ceased to be community lodgeexXaonple, The Lodge of the Liberal Arts No. 500 raeet
at Ellerslie, but of its fifty members, not onedsvin Ellerslie. We now change houses (and loea)iseveral
times in our lives. Yet most lodges still behavef disey were part of a fixed community.

More importantly, he notes the enormous culturdt shthe post-war period. The 1950s have beeledal
'the decade of the housewife' by the sociologigigs was the culmination of the pre-war cultureseparate
roles for men and women. The woman stayed at howier@naged the household. The man went to work,
and socialized with other men in the pubs and clibs tradition of the two separate spheres bégan
break down in the 1960s.

Socialization in couples was the invention of mp@@tion, strengthened as women were forced aileof
homes and into paid employment, strengthened bglehsand of women for equality with men,
strengthened by the geographic mobility 1 haveadlyanentioned, strengthened by the decline in €hild
bearing. In short, there has been a huge culthifal s

How has Freemasonry addressed social change?mpksinswer is that it hasn't. Thanks partly tohtigg
average age of its membership, it believes the shfare model of social life still applies. Nettditea
parties are arranged for 'the ladies', while mesatmus things. Then it wonders why it can't attca retain
young men.

Bro. Wood suggests that by 1800 'a few lodges wer&ing a narrative ritual'. However, the narrative
element entered degree workings much earlier. @doést of our knowledge only two degrees were ysual
worked in 1723, although some lodges may havelimee tas early as 1711. The third was generally
established by 1750. The old first degree consisteduch of our first and some of our second, dedaid
second formed part of the later first and thirdhaut the Hiramic legend, however. In the 1720s the
Hiramic Degree (now a major part of our third) bed¢aappear, although it could have been composed
around 1710, and earlier versions may have ceanmthd other characters, such as Noah. It was yidel



adopted around 1732. Our modern second degreecbamb rather a thin ceremony, as its original versi
lost important sections to the modern first anddthi

I would like to go further in discussing Bro. Woednalysis of the content of Freemasonry, the fituhat
it is', but | fear 1 have used my time alreadyh@ps | can return to that when he gives us his pexér,
which | hope will not be too long delayed.

Bro. Kershaw said: As ever, Bro. Wood's paper was a delight to reaith, all his facts and statements
logically spread out before us.

| feel he has omitted one of the main reasons wambership dropped off in Freemasonry and elsewhere
1965. | refer to Television. It should be put at INon his list. Prior to this the only evening ertainment in
the average house was the radio. If one wanteldefudiversion one had to leave the house and teto
cinema, concert, sport or whatever. With the adeétetlevision one could stay in and be entertaingd
something new every hour or half-hour. You didaérehave to talk to your wife if you didn't wantds it
was an inhibitor of conversation!! In short you diot have to leave the house any more.:,

The author does not seem to like civil servantgad one for many years and knew of one of my cgilea
who lived in Wellington and was called in to Heaffi¢2 at lunch time on Friday and was told to regor
duty in Lyttlelton (permanently) on Monday mornirigaybe a little help with housing would be apprapi
in those circumstances.

I do remember the group housing developments ttimamentions. When | lived in Linden, a Wellington
one was constructed in a valley near Porirua sewmglas from us. It had no public hall, meetinggea
cinema, shopping centre, etc. for the populatibwals indeed a virtual desert. In those days theiaif
stance was that if you wanted a local amenity yatugging, raised money and built it yourself. Theswes a
small church there which had a meeting hall anehd there that Lodge Porirua set themselves up. |
remember that all their gear was under the stadénad to be brought out and put away at each ngeetin
Also one had to strike down the lodge room and getrup the refectory before it could be used, therall
that away too. What would one say to that today Mot do much for membership now.

One wonders at the Author's thoughts on ritualelyuhe average brother hearing it will set himself
thinking about it. What does it mean? What isyiirtg to say? What lessons can | learn from it? [ake
sentence of his quote (by Bro. George Draffen) sitions:-'It provides the neophyte with the background
or, framework upon which he must build the supacstire.'One must agree that little or nothing is done to
support him, but if he has a sufficiently enquirmid he will build on that background by himself.

In his closing paragraph, the author sa\@n the other path we will go back to our rootgapular concept
today, usually for the wrong reasoné/hat does he mean by this?

Personally | would like the opportunity to haveléalodges, education and the general discussions he
mentions allowed back into mainstream Freemasdhmfortunately | fear the 'status quo’ will prevaiild
the hierarchy, pomp and circumstance, 'us and themtality will prevail. Would that Bro. Wood's &ih
suggestion could come to pass; it would set usughe 215' Century. An entertaining paper withuijtats
for all of us to consider.

Bro. Wilkening , J.W., said: | found Bro. Wood's address like a breath of frestblaiwing through the
staid institution of Freemasonry. Here we haveadhear, who has given years of unstinting service to
Freemasonry at present.

I can only hope that those who heard or read hisesd will take on board some of his suggestiods an
findings. Thus we might be better enabled to irespiir new candidates, so that they in turn wilhycar
forward the ideals of Freemasonry into the future.

| wish Bro. Wood all the best in his retirement.

Bro. Wyatt said: Bro. Wood, in his opening paragraph, states thatgaper is probably his swan song. let's
hope it is not, as | feel we could do with a lotreof his 'senile musings'. He clearly gives us fiossible
reasons why membership has dropped over the kagtyfears. All of them a clear analysis ofthe sbcia
conditions of the last half of the 20th centurygdmow they affected Freemasonry. Now it is up to
Freemasonry to adapt to the present 21s' centodybaild on the strengths our organization hasisHe




clearly of the mind that we must interest our merslvd@th more than degree work, and | do believé tha
several lodges are interesting their members wiraeducational and enjoyable meetings. | alstktthiat
where members have another common interest, istielpreate a greater friendship and binds members
together.

| also feel that our system of Grand Lodge operati®nst conducive to or as appropriate as it magha
been fifty years ago. We must have Grand Lodgaagieninistrative body, ( boards, etc.) but | feding a
lesser part in installations would give the lodgermbers (especially past masters ) more interdhgin
lodge and a night they could participate in.

Bro. Wood suggests we can follow one of two pdbas| think in all realness he knows that both paths will
be trod in the future, and we can only hope thatigh lodges will find the mix of meetings that thei
brethren enjoy, so that they can retain membersaadheir lodges prosper.

Bro. Vialoux said: In my travels | have seen several new membershakie come to Freemasonry after
careful investigation on the internet. Presumabégytfeel that it has something of value to offemthand,
apparently, it is the ritual aspect that appeals.

In reply, Bro. Wood said: | thank all the brethren who have taken the troubleomment on my paper and
| appreciate their constructive suggestions. | ragtthat | expected a much more hostile attitudkerave
been agreeably surprised at the generous reception.

Our Master has added some useful suggestionsamdytateful that he has refrained from taking issitle
me on some statements | made with which | knowisagdees.

To Bro. Davidson, | agree that | omitted State Hiogislargely because my experience in Otahuhu ledam
feel that very few people were able to access &atal accommodation post war. Those who did ténde
be widows and solo mothers in whose thoughts Freenmg was unlikely to bulk large. However, if | am
wrong in that, | agree that the same difficultiesld have been experienced as | mentioned in cdionec
with group housing.

| do not wish to enter into discussion with Bro.vigison on 18th century ritual. | am not an experthiat

field. However, in defence of my suggestion thatlarrative ritual was not generally used, | r&éfeFhree
Distinct Knocksf 1769. It consists of a series of questions arsivars very similar to those in use today in
Emulation. The ritual portions explained in the is@uof the answers do not contain any long chasgels as
we have today and it seems to me that, as wasatieeie theedinburgh Register House Mghge instruction
was contained in the catechism, not in any londaggtion. If that is not so then | hope we may Heam
someone better skilled in old rituals thaam.

To Bro. Kershaw, it is true that | did not mentib¥ as a cause of our losses. | agree that televisis
affected many organizations. Howevetthihk too heavy a reliance on TV as an excuseasiabn a par
with the myth of 'mates from the trenches' . inespi TV, people still go out to concerts, cinengmrting
events and social occasions. Some of us alsodallrtwives. However, people do not go out to lodge 1
think that requires more explanation than TV.

| did not intend any reflection on Civil Servanitsnentioned them because it was a fact that sowié Ci
Servants received State Advances loans and it waaud been a misstatement to say that loans were
restricted entirely to returned servicemen. | ditl use 'privileged' pejoratively. It was used agialifier
because my experience indicated that not all Geilvants on transfer weedigible for loans. What the
internal criteria were | am unable to say. Bro.dt@w's friend may have qualified. More probablydlte
not.

As usual, Bro. Kershaw has picked up on my habitogfisionally wandering into flights of fancy. eféhat
'returning to ones roots' is, at least occasiopallyexcuse to opt out of present difficulties tala refuge in
what is felt to be an easier or better past.

| agree that an intelligent and enquiring candiaeétetry to search out the meaning and teachinthef
ritual. Experience seems to me to suggest thagreitk do not take in many intelligent and enquiring
candidates, or they find the search heavy goinggaralit up. | feel that we should not leave ithe
candidate to educate himself. If we have admittedwe ought to assist him to get the most he carbu



the Cratft. It is possible to educate oneself topthiat of passing exams and even obtaining a degitbeut
the assistance of teachers, but | feel that thereasier ways.

Bro. Vialoux has more opportunities than | do teess the new intake. He says that a number coaféeem
diligent search on the internet and apparenthtaoking for ritual. If that proves to be the easeill be very

pleased but I think | am unlikely to live long emgbuto find out. The proof will be that they ardlstiembers
ten years hence.
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