Vi Harashim

T , lllllllll | , ﬂn
Sl The Quarterly Newsletter of the
Australian & New Zealand

> Masonic Research Council

[]
ISSN 1328-2735 Issue 63 March 2014

ANZMRC CONFERENCE CAIRNS QUEENSLAND

WHJ Mayers Lodge of Research situated in Cairns Tropical North Queensland is hosting the 2014 ANZMRC 12th
biennial Conference to be held in the Heritage listed Cairns Masonic Centre.

There will be the Kellerman lectures, masonic workshops, international guest speakers as well as social events.
From Cairns there are available tours of the reef and the rainforest, should you so desire you can go diving and snor-
kelling. At this time there is many festival activities, there is the skyrail to Kuranda well worth a visit.

Discounted accommodation has been organised. Find a link at the website below. If you are even thinking of at-
tending please use the contact form (registration) on the website. http:/www.anzmrc2014.com/

Invitation to ANZMRC
Conierence imn
@EIRNSAuguse28-31 2014
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Australian and New Zealand Masonic
Research Council (10 Rose St, Waipawa 4210,
New Zealand) in January, April, July and
October each year.

It is supplied to Affiliates and Associates in
hard copy and/or PDF format. It is available
worldwide in PDF format as an email
attachment, upon application to the Asst.
Secretary, kenthen@optusnet.com.au. Usually
the current issue is also displayed on the
website of the Grand Lodge of Tasmania

http://www.freemasonrytasmania.org/.

Copyright and reprinting
Copyright is vested in ANZMRC and the
author of any article appearing in Harashim.
Affiliates and Associates are encouraged to
reprint the entire newsletter (at their own
expense) and circulate it to their own members,
including their correspondence circles (if any)
and to supply copies to public and Masonic
libraries within their jurisdictions.

Individual items from any issue may be reprinted

by Associates and Affiliates, provided:

¢ The item is reprinted in full;

¢ The name of the author and the source of the
article are included; and

¢ A copy of the publication containing the
reprint is sent to the editor.

Anyone else wishing to reprint material from

Harashim must first obtain permission from the

copyright holders via the editor.

Unless otherwise specified, authors submitting

original work for publication in Harashim are

deemed to grant permission for their work to be

published also on the Internet websites of

ANZMRC http//anzmrc.org and the Grand
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Affiliate and Associate members are encouraged
to contribute material for the newsletter,
including:
¢ Their lecture programs for the year;
¢ Any requests from their members for
information on a research topic;
¢ Research papers of more than local interest
that merit wider publication.
The newsletter also includes news, reports from
ANZMRC, book reviews, extracts from other
publications and a readers’ letters column, from
time to time.
If the source of an item is not identified, it is by
the editor. Opinions expressed are those of the
author of the article, and should not be attributed
to the Council.
Material submitted for publication must be in a
digitised form on a CD or DVD, or Memory
stick addressed to the editor, Harvey Lovewell
33 Wattle Street Millaa Millaa Queensland 4886

Australia. Or email to harashimed@gmail.com

Clear illustrations, diagrams and photographic
prints suitable for scanning are welcome, and
most computer graphic formats are acceptable.
Photos of contributors (preferably not in regalia)
would be useful. Contributors who require
mailed material to be returned should include a
stamped, self-addressed envelope.

General correspondence
All other correspondence, including about
purchase of CDs and books, should be directed
to: The Secretary, ANZMRC
10 Rose St, Waipawa 4210,
New Zealand.

coljan@inhb.co.nz
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Harashim is your paper it can
be your forum. Many of you
read and I hope enjoy what you
find within these pages.

It would be nice if you the read-
er were to find time to send in
to me some of your work, your
comments. Stories that you
would like to share with your
Brothers.

We as Freemasons need to
show that we are still alive, I
often wonder where the enthu-
siasm shown by our forbears
has gone. I would have liked to
see comment on Ronald Ng pa-
per last issue and I have re-
ferred to it this issue. Let us
renew that curiosity and zeal
that stood Freemasons apart
from the rest in the past.

What say you.

Editor email
harashimed@gmail.com

THE BROTHER OF MY
BROTHER:

the right to visit revisited

by M Remzi Sanver, IPGM,
Grand Lodge of Turkey

On 11 May 2013, the Grand Lodge
of Turkey decided to allow—subject
to the approval of the Grand Mas-
ter—visitation to Freemasons be-
longing to non-recognized constitu-
tions, provided that their grand juris-
diction is regular and is recognized
by at least one grand lodge which is
recognized by the Grand Lodge of
Turkey. With this decision, the
Grand Lodge of Turkey officially
accepts that the brother of a brother
can be given the right to visit Turk-
ish lodges—hence is a brother. This
acceptance—which I refer to as the
‘brother of my brother’ policy—
breaks the traditional equivalence
between right to visit and recogni-
tion, by expanding the sphere of
brethren who can possibly visit
Turkish Lodges from recognized
jurisdictions to regular ones.

At this point, it may be useful to re-
call that the regularity of a Grand
Lodge is the satisfaction of a well-
defined list of principles aiming to
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preserve the traditional values of
Freemasonry, hence being an objec-
tive concept. On the other hand
recognition, a privilege that two
grand lodges may or may not grant
each other, is subjective. During the
last couple of decades, the world
panorama of Freemasonry exhibits
an ever growing disparity between
regularity and recognition. While
regularity is necessary for recogni-
tion, decisions of recognition typi-
cally include additional subjective
criteria which mostly contain ele-
ments of Masonic or even profane
politics. As a result, regular grand
lodges who are not in mutual recog-
nition abound.

It is indeed this observation that mo-
tivated the decision of the Grand
Lodge of Turkey. The traditional
equivalence between right to visit
and recognition is the product of a
world where decisions of recogni-
tion are (almost) solely based on
regularity, hence the distance be-
tween recognition and regularity is
(almost) nil. In such a world, setting
right to visit equivalent to recogni-
tion unites (almost) all regular broth-
ers, while successfully separating
them from understandings of Free-
masonry that are not compatible
with the principles of regularity. On
the other hand, setting right to visit
equivalent to recognition in a world
where there is a severe gap between
recognition and regularity has the ill
effect of separating regular brothers
for reasons unrelated to the basic
values of Freemasonry. To say even
more, when the gap between recog-
nition and regularity is somehow
‘political’, this implies a separation
based on ‘politics’ which, let alone
having nothing to do with regularity,
is orthogonal to the basic values of
regular Freemasonry. The decision
of the Grand Lodge of Turkey which
replaces the traditional equivalence
between right to visit and recogni-
tion with an almost equivalence be-
tween right to visit and regularity is
a step towards removing the barriers
between regular brethren and con-
tribute to their mobility, while pre-
serving the separation of regular
Freemasonry from other non-
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traditional approaches to the Craft.

The main application of the
‘brother of my brother’ policy can
occur when multiple regular grand
lodges who are not in amity exist
over the same territory. Italy (with
the Grand Orient of Italy and the
Regular Grand Lodge of Italy) and
Greece (with the Grand Lodge of
Greece and the National Grand
Lodge of Greece) are two well-
known cases in Europe. More his-
torical cases can be found in North
America with Prince Hall grand
lodges. In such cases, the rule is to
recognize only one of the many.
With the ‘brother of my brother’
policy, a grand lodge can keep its
lodges open to all regular brethren
of that territory, without violating
the rule.

The ‘brother of my brother’ policy
can also contribute to the rap-
prochement of brethren under two
different grand lodges which are
not amity due to reasons pertaining
to the relationship between those
two jurisdictions. As a case in
point, the Grand Lodge of Turkey
does not recognize the Grand
Lodge of Cyprus and has lodges in
North Cyprus. The ‘brother of my
brother’ policy can support the mo-
bility of brethren in Cyprus which
can have a very positive effect on
the relationship between the two
grand lodges.

The ‘brother of my brother’ policy
reflects both a position closer to the
values of Masonic brotherhood and
an acceptance of today’s world re-
ality. After all, Turkish brethren
could anyway share ritual meetings
with the non-recognized brethren
covered by this policy. This typical-
ly occurred under the shelter of a
third grand lodge which recognizes
both the Grand Lodge of Turkey
and the grand lodge of the brother
who is not recognized by the Grand
Lodge of Turkey. With the possibil-
ity of membership in more than one
grand lodge, there were even in-
stances where the ‘non-recognized’
brother could visit Turkish lodges,
wearing the hat of his other grand
lodge that is recognized by the

Grand Lodge of Turkey. For exam-
ple, in Italy, the Grand Lodge of Tur-
key recognizes the Regular Grand
Lodge of Italy (hence not the Grand
Orient of Italy) but a Turkish brother
could attend the meeting of a lodge
under the United Grand Lodges of
Germany (which recognizes the
Grand Orient of Italy) where he
would enjoy the company of his
brother from the Grand Orient of
Italy. Furthermore, if this Italian
brother is also a member of the Ger-
man constitution, he could also visit
Turkish lodges in this capacity. Pre-
viously, the official rule was that
Turkish brethren could not share rit-
ual meetings with brethren of the
Grand Orient of Italy, whereas in
reality they could. Now that is
acknowledged officially.

The Grand Lodge of Turkey has
adopted the ‘brother of my brother’
policy because the concepts about
relations between grand lodges have
lost their capability to efficiently
shape today’s world. These concepts
need to be revisited, and if necessary
revised, to enable us—as Freema-
sons of the world—to approach our
desired outcome more efficiently,
which is ultimately the brotherhood
of all mankind.

1. The qualification ‘almost’ is
needed, as Turkish Lodges are open
to regular Freemasons subject to the
fulfillment of certain additional
conditions. But the qualification
‘almost’ also seems to be appropriate
because these additional conditions
are much weaker than recognition.

2. Of course, one can question this
rule of recognizing in one territory
only one of the multiple regular
grand lodges who are not in amity.
The discussion of this rule would be
the subject of another article.
However, the reader should know
that the decision of the Grand Lodge
of Turkey is taken, and this article is
written, assuming the existence of
this rule.

3. The situation of Cyprus is a big
story of its own. I would direct those

who want to learn about it to the
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article ‘Freemasonry in Cyprus—a
dysfunctional family’ in Harashim
#47 p.6 (July 2009).

4. “When in Rome, do as the Romans
do’. So, accept the rules of the grand
lodge which you are visiting. With a
few notable exceptions, most grand
lodges  approach intervisitation
through the ‘when in Rome’ rule.

5. To prevent such instances
occuring would require drastic
measures to be taken, such as not
allowing Turkish brethren to visit a
recognized jurisdiction when a
visitor belonging to a non-
recognized jurisdiction is present
there, and asking visitors to Turkish
lodges to declare all their Masonic
affiliations. Not only do such
measures not make sense but also
they cannot be enforced.

I found the following article in Free-
masonry Today the Newsletter of the
UGLE it was written by John Ha-
mill the UGLE special projects di-
rector. ED

THE LANGUAGE OF MYS-
TERY

Director of special projects John Ha-
mill considers whether the words and
phrases used in Freemasonry should
be modernised to give greater clarity.
The English language is said to be
one of the most difficult to learn, in
both its written and spoken forms.
Part of that difficulty is the wonder-
fully idiosyncratic illogicality of how
we pronounce many of our words,
which often has little bearing on the
actual letters they contain. Another
problem is that a simple word can
have different meanings, or shades
of meaning, depending on its con-
text, or even where in the country it
is spoken.

To most of us, ‘bait’ is what a fisher-
man puts on his hook in the hopes of
catching a fish. In northeast England,
‘bait’ is what a workman has in his
lunch box. Equally, in spoken Eng-
lish many words sound the same but
have different spellings and mean-
ings. Consider the simple words
‘you’, ‘yew’ and ‘ewe’, or ‘earn’ and
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English is a living language in
which the meaning of words chang-
es over time, so it is important to
consider the period to get the full
definition. I remember in my early
days as a masonic researcher being
slightly puzzled when the premier
Grand Lodge Minutes referred to
brother A being appointed Provin-
cial Grand Master for M ‘in the
room’ of brother B. In my naivety I
thought it rather quaint that they
actually went to the room of the
predecessor to appoint the succes-
sor. But it soon dawned on me that
they were using ‘room’ not in its
usual sense of an actual physical
place but to mean ‘in place of”.

TIME TO REDEFINE

Our Craft rituals were developed
over a long period, from the late
1600s until they were formally cod-
ified by the Lodge of Reconciliation
from 1814 to 1816. They inevitably
include words and phrases with
meanings that have changed in the
past two hundred years. Many of
those words are still in common
usage and so can cause confusion
for a new member.

One word that gives pause for
thought and appears frequently in
our rituals is ‘mystery’, plus its plu-
ral ‘mysteries’. Today, mystery has
connotations of something hidden,
possibly secret, which takes time to
understand. The full Oxford English
Dictionary gives more than a dozen
definitions, some of which are no
longer in use, or used rarely, but
nonetheless show how we came to
use mystery in our ceremonies.

One definition is that a mystery was
an occupation, service, office or
ministry. Another that it was a
handicraft, craft or art. The diction-
ary states that the phrase ‘art and
mystery’ appears in many appren-
tice indentures, citing a sixteenth-
century indenture for a boy appren-
ticed to a master to learn ‘the sci-
ence, art and mystery of wool
combing’. In another definition it
states that a mystery was a trade
guild or company, pointing to our
possible connections, direct or indi-
rect, with the stonemasons’ craft.

This latter definition was one that
appealed to the late Rev Neville
Barker Cryer. In his Prestonian Lec-
ture of 1974 he looked for the possi-
ble roots of Freemasonry in the Mys-
tery Plays performed by the medieval
trade guilds, which he believed had a
similar purpose to our masonic cere-
monies — the instilling of principles
of morality. In ancient Greece, Rome
and Egypt, the ‘mysteries’ were rites
and ceremonies to which only the
initiated were admitted, which again
chimes with the use of the word in
our ceremonies.

Occasionally, we hear calls to mod-
ernise those ceremonies, to take out
old words and phrases and replace
them with modern, instantly compre-
hensible ones. I hope those calls are
never answered. Our ceremonies con-
tain some wonderful set pieces of
English language that would be de-
stroyed if we modernised them. Free-
masonry is a learning process, and if
we have to resort to a dictionary to
fully comprehend what we learn, that
can only enrich us.

John Hamill
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Ken Brindal made
his mark

Sydney Kennion Brindal (1925-
2013) was a Jack-of-many-trades
and Master of more than a few. Born
in an Adelaide suburb, he went to a
posh, fee-paying school and then
decamped to the bush, earning his
tucker as a jackaroo on Mutooroo
Station, southwest of Broken Hill,
just south of the country where au-
thor Arthur Upfield had previously
gained experience on the dog fence.

Coincidentally, about 25 years later
Ken’s eldest son, Mark Brindal, and
I were both posted to tiny country
towns in that vicinity, Mark to
Cockburn as a schoolteacher and I to

Mannahill as the representative of
law and order.

In 1944 Ken became a sailor, not
entirely by choice, since His Majes-
ty required his services for the dura-
tion of WWII and a while thereafter,
but Ken opted for the navy because,
as a horseman, he disliked walking.
After training in seamanship and
gunnery, Ordinary Seaman Brindal
went to war in the waters north of
Australia, and in due course was

was demobilised and came ashore

rated an Able Seaman. In 1946 hew

with £164 accumulated leave pay |

and war gratuity, an abiding love of

the sea, and a passion for the tall | "

sailing ships of yesteryear.

Back in Adelaide, Ken got a job
with a supermarket chain, married,
produced three sons, built his own
house of stone on a double block in
the suburbs, and became a Freema-
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son—not necessarily in that order.
In fact, he was initiated in his fa-
ther’s lodge, Leopold Lodge 31
SAC, in March 1948, two months
before the birth of his firstborn,
Mark, a future teacher and politi-
cian.

Job and family were not enough for
Ken. At home, he kept poultry,
bred enormous rabbits for their
meat, and learned to play chords on
the guitar. His musical talent was
sufficient to earn him a place in a
small band, playing jazz, blues,
country and other styles in pubs
and clubs around Adelaide. Like
many other musicians, he also in-
dulged in vocals, which led him to
join several choirs at various times.

Ken took up painting, mostly
sailing ships with meticulously
accurate rigging, on seas that were
seldom calm. His other main
choice of subject was birds, partic-
ularly raptors, probably sparked by
his observation of eagles in his
days as a jackaroo.

Another outlet for his artistic bent
was working with wood, not only
furniture and picture frames, but
also children’s toys and other ob-
jects. I have a finely carved figu-
rine of a seated Buddha he gave
me, and a ‘heavy maul’ which he
presented to me when I was Master
of a lodge in Victoria.

When Ken was retired, he joined a
Beefsteak and Burgundy Club, and
developed a taste for good food
and fine wine. There he met not
only chefs, vintners, restauranteurs
and others in the hospitality indus-
try—some of whom were Freema-
sons—but also the proprietor of a

timber yard where Ken had been a
regular customer.

Ken’s Masonic career was fairly
standard in the early years. He was a
member of his father’s lodge from
1948 to its closure in 1990, went
through the chairs, and subsequently
in Grand Lodge rose to the rank of
Grand Sword Bearer in 1984. He
was a member of a Royal Arch chap-
ter from 1971 (First Principal in
1991), a Mark lodge in 1982 (Master
in 1989), Mariners in 1986, and a
Rose Croix chapter in 1983
(Sovereign in 1992). After he sold
his house in Adelaide and moved to
the Fleurieu Peninsula, he joined
Lodge Elliot, a country ‘dining’
lodge, in 1992 (closed in 2012),
serving as Secretary for several years
and as Almoner and Chaplain.

His interest in Masonic research was
sparked by active membership in the
Masters and Wardens Association,
which was revamped as the Freema-
sons’ Open Forum, and he later be-
came a member of the Societas Rosi-
cruciana in Anglia. Ken joined the
South Australian Lodge of Research
in 1986, and was Master for two
years, 1991-1993, then Secretary for
several years; he served as Director
of Ceremonies for three years, from
2000, and then as Chaplain for a
year. He was made an honorary
member for service to the lodge and
remained a member until its demise
in June 2013, six months before his
own death.

From 1990 he was involved in plan-
ning the formation of the Australian
Masonic Research Council, and au-
dited the accounts of the Interim
Committee just prior to the for-
mation of the Council in 1992. He
was selected to be the representative
for South Australia and the Northern
Territory, and to give a lecture at the
Inaugural Conference in Melbourne,
such lectures to be named Kellerman

W™ [ ectures. There is a story behind

Ken’s lecture. He was given only six

. months notice of the requirement,

and the lodge rallied round to help in
the research for his chosen topic. A
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team of eight descended on the
Grand Lodge library, six of them to
search the shelves, Ken to choose
from among their discoveries, and
the remaining member to operate the
photocopier. Then Ken set to work to
produce ‘The mason mark’, which
was later published in the AMRC
Proceedings 1992, and received a
rave review in the English magazine,
the Masonic Square.

Ken served as the South Australian
representative on the Council, and as
Vice-President, from the inaugural
meeting in 1992 until the close of the
fourth conference, which was held in
Launceston in 1998. He made sever-
al contributions to Harashim between
1997 and 2002, and attended the Ad-
elaide conference in 2002. He fea-
tured in Harashim again—and the
Adelaide newspapers—in 2005,
when his sense of humour out-
weighed his discretion, and he ac-
cepted the challenge of a woman to
propose her for initiation in the
South Australian Lodge of Research!
(see issue 35 of Harashim)

Some time after the death of his first
wife, Ken sold his Adelaide house
and purchased an 1850s stone cot-
tage on an acre of land at Port Elliot,
on the southern coast of the Fleurieu
Peninsula, about 80 km south of Ad-
elaide. Here, he had room to indulge
his hobbies, a studio-cum-library, a
wine cellar with tasting room above,
and a large shed for woodworking,
complete with machines and hand
tools. There might even be room for
a wife, and &er hobbies! Ken found
another woman brave enough to take
him on, and Ken doubled the size of
his family by exchanging the magic
words with Betty in a small country
church filled with relatives and
friends. The happy couple left the
church under an arch of swords
wielded by kilted Scots dancers, and
one Freemason was heard to ex-
claim: ‘Cor! Ten Tylers!’

Over the years, Ken was host to a
number of overseas Masonic re-
searchers, in Adelaide and Port El-
liot. John Hamill, for a memorable
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night in 1991, was the precursor of
Cyril Batham (four days in 1993),
Murray Alford (from New Zea-
land, 1995) and Wallace McLeod
(four days in 1997), followed by a
brilliant afternoon in May 2003,
when his guests included John
Belton (UK) and Richard Bish
(USA), as well as Max Webberley
from Tasmania.

The last time I sat in lodge with
Ken was in the South Australian
Lodge of Research in June 2010. I
do not think he had been to lodge
for quite a while, as we discovered
that the belt of his PM apron was
totally inadequate for the task.
Fortunately I was able to lend him
an American PM dress apron, pris-
tine white lambskin with long
cords, and tassels on the ends, to
enable him to act as Inner Guard
for the evening.

Three and a half years later, WBro
Sydney Kennion Brindal,
PGSwdB, DipMEd, KL, 65 years
a Freemason, died at Victor Har-
bor, South Australia, on 29 De-
cember 2013. He was farewelled
at the Christian Gospel Centre at
Victor Harbor on Saturday 4 Janu-
ary 2014 by a large gathering of
family and friends, in a setting that
he would have appreciated (see
photo by Richard Num). Family
members played keyboard and
bagpipes (separately) at appropri-
ate places in the ceremony, and a
video made by another family
member was shown, of Ken being
interviewed about his life, with a
background of blues, jazz and
swing music.

Five years ago, in 2009, Ken’s
inaugural Kellerman Lecture, ‘The
mason mark’, was selected as one
of ten papers to represent the work
of the Australian & New Zealand
Masonic Research Council on the
Pietre-Stones Review of Freema-
sonry website, in a section named
‘Special Project 2009’ at
<http://www.freemasons-
freemasonry.com/
freemasonry.html>. And if you

Google the name ‘Ken Brindal® to-
day, in 2014, you will find links to
that paper from websites around the
world.

Ken Brindal has indeed made his

mark: B<

Tony Pope, with help from Rich-
ard Num

On Toasting From a Lodge

newsletter
We have been looking at symbols
and at the same time we have been
working on a Table meeting that we
may be able to use as a recruiting
tool. We all have had something to
say about Toasts and toasting and
not always complimentary. I
thought therefore to devote this
newsletter to toasts and toasting and
what we may not know of this tradi-
tion.

From a long time ago it has been the
custom for members of the fraternity
of Freemasons to retire, when the
work of the Lodge is finished, to a
separate room for refreshments, the
tradition, since apparently lost was
that in this room, the name of every
article was changed to Masonic no-
menclature, glasses became cannon,
and to consume the contents of a
"cannon" and to "fire" it, conse-
quently, when a toast was drunk the
cannons were "fired at the correct
moment. [ will explore this further
but you will see from the Table
Meeting Ritual that there is a partic-
ular way to toast. You will note in
the Ritual for the Table Meeting we
are having in August words from
this old Masonic song:-

"Are you charged in the West? Are
you charged in the South?
The Worshipful Master cries.
We are charged in the West, we are
charged in the South,’
Each Warden prompt replies.

Masonic Fire. At one time the fes-
tive boards were called “Table
Lodges”. The tables were arranged
in a “horseshoe” shape with a war-
den at each end. When “Table
Lodges” were opened everything
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changed its name

The tables became “tracing boards”
The  plates  became “tiles”
The spoons became “trowels”
The glasses became ‘“cannon” and
the wine became “powder”

To fill the glass was “to charge it”
you all know that we do this bit and
to drink the contents was to “fire it”.
After the toast the “cannon” (glass)
which had been charged, was
“fired” (emptied) and certain simul-
taneous movements of the hand
(“clapping”) were made concluding
with three times three.

The last portion of the ritual is all
that was generally adopted in Eng-
land for which firing glasses with
heavy bases were necessary. After
“firing” (draining of the glass) the
brethren were called upon to copy
the Worshipful Master — who made
the following movements to show
that the “cannon” had been well and
truly “fired” and was empty.

Holding the “cannon” in the right
hand he jerked his hand forward to
the full length of the arm, then
swung it to the left and then to the
right. This he did three times and

counted off “one”- “two” — “three”
and at the word “three” banged the
“cannon” on the “tracing

board” (table). The toast was then
further honoured by three times three
claps on the hands.

The symbolic meaning of the Mason-

ic fire is explained as:

The downward stroke -  The lay-
ing of a brick
The movement to the left -  So

shall we spread the cement of human
kindness

The movement to the right -  So
shall we build up the lodge with

brotherly love

And just in case you are wondering
where the English phrase "toast"
comes from, it comes from the prac-
tice of floating a piece of burnt toast
on top of the wine of the loving cup.
The reason for this was that the toast
took away some of the acidity of the
wine. Back years ago, wine wasn't as
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good as it is today, so this floating
piece of burnt toast worked well to
tone down the sharpness of the
wine. It was an ancient custom that
was popular during the roman and
Greek times dating as far back as
the 6th Century B.C. After the bowl
was passed around and shared by
all the people, the host would be
the last one to drink what was left
and this included eating the wine
saturated piece of toast. This was
always done in honour of the
guests.

There are lots of ways that toasts
were done in ancient history, but
the main point was that it was an
offering from man to his Deity
(God). Throughout history, man
has always expressed his highest
honours to the Deity in the form of
a drink and the offering of
toasts. Maybe the Christian Com-
munication started this way!

In the British Navy, which has very
old traditions, the officers' noon
mess typically began with the loyal
toast, followed by a toast distinc-
tive for the day of the week:
Monday: Our ships at sea.
Tuesday: Our men.
Wednesday: Ourselves. (" As no-
one else is likely to concern them-
selves with our welfare," is often
the retort and not part of the toast)
Thursday: A bloody war or a
sickly season (meaning the desire
and likelihood of being promoted
when many people die: during war
or sickness.)
Friday: A willing foe and sea
room. (meaning the payment of
prize money after a successful en-
gagement)
Saturday: Sweethearts and wives.
("may they never meet," is often
the retort and not part of the toast)
Sunday: Absent friends.
A toast might be spontaneous and
free-form, a carefully planned orig-
inal speech, or a recitation of tradi-
tional sentiments such as this Irish
example:

May the road rise to meet you.

May the wind be always at your

back.

May the sun shine warm upon

your face.
And rains fall soft upon your
fields.

And until we meet again,
May God hold you in the hollow
of His hand.

Throughout history, toasting has
been integrated into special occa-
sions in almost every country in the
world. Although the custom dates
back to biblical times, the first toast
on record was in England in 450 AD
at a huge feast given by British King
Vortigen to his Saxon allies. This
first toast was to good health and
fortune and over the years has
evolved through many stages.

During the 17th century, it was be-
lieved that the clinking of glasses'
bell-like noise would banish the dev-
il, which is repelled by bells. It is
also said that to ensure your drink
was not poisoned bumping glasses
together caused the drink to spill
between glasses so hoping that any
poison was shared.

It wasn't until the late 17th century
that the term “toasting” was used.
The 18th century brought the posi-
tion of the “toastmaster”, whose du-
ties included proposing and an-
nouncing toasts, making sure all
toasters were given a chance to
make his/her contribution. Finally,
by the 19th century, toasting had
turned into the “proper” thing to do.
Firing glass

An additional origin story ties the
birth of the shot glass to the sound of
a gunshot. Whilst I have not seen it
here in Queensland Freemasons
have a custom of drinking toasts
from specially shaped glasses known
as “cannons” . Another name for
these glasses are "firing glasses",
which comes from the French call-
ing the toast "feu" or "fire". If the
glass is slammed on the table, it
makes a sound like a gunshot — a
firing glass then becomes a "shot
glass". Not only is the firing glass
much older than the shot glass, it
also has a very specific shape
(relatively thin sides, very thick pro-
truding base) which is quite different
from the shot glass.

page 7



* R Berman, The Foundations of
Modern Freemasonry — The Grand
Architects, Sussex Academic press,
2012, pp.344, incl Notes, index, bib-
lio.

* R Berman, Schism — the Battle that
Forged Freemasonry, Sussex Aca-
demic, 2013, ISBN 18451906074,
pp-321, incl. five appendices, index
& biblio.

Reviewed by Bro Dr Bob James,
Newcastle.

Since 2004, many important develop-
ments in the history of Freemasonry,
including the series of bi-annual In-
ternational Conferences at Edinburgh
and Washington have occurred. At
the first of these, a key-note speaker,
Professor Snoek argued that:
(We) have now entered a new
phase in the historiography of
Freemasonry, one in which much
of its history needs to be re-
written.
He argued for a complete overhaul of
‘Masonic History’ because there was
a wide-spread feeling that major
problems were blighting the study of
Masonic history. Part of what Snoek
was arguing was that SF could no
longer be considered in isolation:
(We) will have to cover the com-
plete scope of all the fields which
influenced or were influenced by
Freemasonry..We  surely need
more and better studies of guilds,
confraternities,  chivalric — and
knightly — orders...but also of
friendly societies, Masonic ‘spin-
off’ societies and Trade Unions,
many of which we now know, in-
corporate part of the Masonic
heritage.
Within English Freemasonry, rum-
blings for fundamental change are
growing louder, and it’s not a case of
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barbarians at the gates — non-
Masons and academics - attempting
to sack and plunder the holy city
and that all true Freemasons should
rally in its defence. The arguments
for change are well-founded.

Earlier, in 1969, JM Roberts had
challenged his fellow academics’
obvious neglect, but he argued that
they had been right not to study
Freemasonry. Their neglect, he
said, was ‘proper’, because the as-
sertions published by the popular
press were not based on either an
‘official’ or ‘unofficial’ under-
standing of Freemasonry but on
what he called in 1974 ‘the mythol-
ogy of the secret societies’. This
was an understanding based on
hysteria and rumour generated by
fearful mistrust of secret societies
and could not serve as a sound ba-
sis for any useful research. A North
American academic, Margaret Ja-
cobs, had around the same time,
made known her frustration by dis-
missing the huge piles of publica-
tions about Freemasonry, already
then in existence, as ‘useless’ for
the purposes of serious scholarship.

This is the key to understanding
this whole issue. Roberts, in my
view, made an unsatisfactory de-
fence of ‘professional historians’,
but the neglect certainly existed.
Jacobs wasn’t dismissing literature
which didn’t exist, she was dis-
missing the material which did, and
this was material which had been
generated by  ‘insiders’  not
‘outsiders.” What is important, of
course, is not whether an historian
is an academic but what rules of
evidence are in use and how rigor-
ously they are applied.

Having been written by ‘insiders’ the
Masonic material dismissed by Ja-
cobs was uniformly positive about
the Order. These Masonic authors
perhaps thought they were writing
reasonable history but they were be-
ing very selective with regard to the
evidence and what they included as
relevant background. Exactly what
non-Masons wanted to know about -
the political, economic, social and
cultural connections between Ma-
sonry and the outside world - was
exactly what these authors were
leaving out.

Some English Masons, ie brethren
affiliated to the United English
Grand Lodge, have convinced them-
selves that this problem was solved
way back in 1886 when their first
Lodge of Research was established.
In the 130 years or so since, the
lodge, popularly known as QC,
gained the reputation of having suc-
cessfully moved against fanciful his-
tory. Bro Dyer, a member of QC
evaluated the achievements of its
first century up to 1986:
...By (their stated objectives the
founders) established a new style
of research into Freemasonry. It
ignored baseless conclusions...of
earlier  authors and...became
known as the ‘authentic school’
of Masonic students.

Clearly, as Snoek said just a decade
ago, the problem of ‘authentic Ma-
sonic history’ has been on the agen-
da for a long time but has not yet
been satisfactorily resolved. At the
same time, lodges as possible places
of learning have declined into places
for the parroting of ritual to the ex-
tent that the obvious public infor-
mation gap has been filled by fanci-
ful histories of the Dan Brown kind.

English Masons have had the basics
drummed into them, until it has be-
come accepted that Masons do not
talk or write about any matter which
Grand Lodge ordains is ‘off limits’.
Though Masonry, precisely because
of its history, has both religious and
political dimensions, Masons are
specifically told that discussions of
politics and religion inside a lodge
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room are prohibited. Three hundred
years ago, such discussions might
have been prohibited to keep divi-
sive, sectarian issues at bay, although
even that’s debateable. Today, some
insiders have acknowledged that
Freemasonry has been and is a social
phenomenon, like any other, and that
the organisation’s past must be ob-
jectively considered for its current
situation to be understood.

To draw a suitable ‘map’ of
new evidence in any field, it’s al-
ways necessary to clarify what was
‘wrong’ with previous maps. In other
words, as Snoek says, Masonic histo-
ry has to be re-written. With that in
mind, I’d like to bring to your atten-
tion these two books which, in my
opinion, are the most important on
English Freemasonry published in
recent times.

The first, sub-titled, Political
Change and the Scientific Enlighten-
ment, 1714-1740, introduces the cru-
cial networking which produced the
first ‘buzz’ of interest in Freemason-
ry in 1720’s London. The second, set
in the second half of the 18" century,
describes ‘the battle that shaped
Freemasonry’, between London’s
established and respectable Grand
Lodge, ‘The Moderns’, and the mid-
dling sort of brethren, largely Irish
refugees, who objected to centralised
pronouncements, ‘the Antients.” The
two volumes are best taken together
for their full implications to emerge.

For the first volume, Berman
located new material showing the
predominance of magistrates in Ma-
sonry’s most sociable, and therefore
most influential lodges, and he has
emphasised the bridge these provid-
ed between the theory of Newtonian
science and its application. The lec-
tures and demonstrations of ‘natural
philosophy’, which were Desaguli-
er’s strength and passion, fed directly
into the engineering and hydraulic
schemes increasingly driving the
industrial revolution. This two-way
street meant the rapid popularisation
of Newton’s ideas enhanced Freema-
sonry’s image as THE society for the
upwardly mobile, and vice versa.
The seven chapters in this first vol-
ume, briefly and succinctly, locate
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Desagulier  alongside  Martin
Folkes, George Payne and many of
the other, ‘exceptionally well-
connected’ players.

In Berman’s view, English
Freemasonry was a deliberate crea-
tion of a few brethren of the Horn
Tavern who were able to convince
leading Whig politicians and mem-
bers of the aristocracy to join. At
the time, the group’s relatively tol-
erant approach to religion and to
internal governance was unique,
but it was never completely toler-
ant, nor completely democratic, and
was never intended to be. The 1723
‘Constitutions’ contained a Hano-
verian agenda, radically revising
the Order’s oaths to ensure that
each member swore ‘7o conform to
and respect the law and the magis-
tracy, be a peaceable subject of the
Crown and not to become involved
in any Jacobite plots or anti-
government conspiracies.’ (Schism,
p.2)

These are profoundly politi-
cal and, by implication, profoundly
religious impositions, and, in high-
lighting and backgrounding them,
Berman has already done a great
service to Masons and to scholars
of Masonry. In showing how the
organisation changed soon after it
began, was challenged and forced
to reform itself further he has en-
sured that assertions that it was
somehow immutable and unchang-
ing, outside and beyond the rules of
evidence applied to all social phe-
nomena, can no longer be made.

For the pioneers grew old,
the administration passed into oth-
er, less committed hands and cor-
ruption and stagnation became ap-
parent, and thus, there came a reac-
tion. Where Berman’s first volume
was centred on personalities and
their unique histories, his second
volume is more about the collective
experiences of two distinct social
groups. In particular, he brings ‘the
Antients’ to life. He delves into
their occupations, their communi-
ties and their grievances against the
original Grand Lodge.

He reports that the evidence sug-
gests that Antient Freemasonry was

‘from its earliest years’ an associa-
tion of friends, neighbours and co-
workers, ‘the large majority of
whom lived and laboured’ close to
one another. Because they were from
the middling and lower classes, these
men were more concerned with the
financial security such fraternalism
could offer than the conviviality and
status. They formed recognisable
‘mutual benefit funds’ which were
much closer to the pre-1717 opera-
tive guilds in form and function than
‘the Moderns’, and much closer to
the mutual benefit funds, such as the
Odd Fellows, Druids and Recha-
bites, proliferating around them.

These two volumes are ex-
tremely well produced and both are
credits to their publishers and their
printers. But the warmest apprecia-
tion must go to the researcher and
author, Ric Berman. In providing a
precise, social context around the
invention of English Freemasonry,
he has, hopefully, finally killed off
the fanciful speculation which has
continued to bedevil it nearly 130
years after the idea of Masonic re-
search was formalised.

J Snoek, 'Researching Freemasonry: Where Are We?,
2007, p.9, (Version published by Sheffield’s Centre for
Research into Freemasonry and Fraternalism).

'Quatuor Coronati Lodge No 2076,
Transactions, Vol 121 for 2008, p.v.
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1814 - Consolidation and Change:
The First Year of the United
Grand Lodge of England

By Dr Mike Kearsley

On the feast of St John the Evange-
list, 27th December, 1813 - at the
Freemasons' Hall in Great Queen
Street, London - two rival English
Grand Lodges were united into a
single body, known since as the
United Grand Lodge of England. Of
course, the meeting was held be-
tween Christmas and New Year - so
it was not until the early months of
1814 and throughout that year and
beyond, that the union could begin to
be consolidated. It is thus appropri-
ate that this Prestonian lecture,
which runs throughout 2014, should
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The Prestonian Lecture for 2014

1814 - Consolidation
and Change.

The First Year of the United
Grand Lodge of England.

Dr Mike Kearsley

take as its subject the 200th anniver-
sary of this momentous event in Eng-
lish and, indeed, worldwide Freema-
sonry.

This book traces events leading to
the union and then to covers some of
the changes that were effected in the
short, and necessarily, the longer
term thereafter. Change on the scale
required could not possibly be
achieved in but one year - hence,
events beyond 1814 must be includ-
ed.

The story is presented through the
perspective of three individuals, each
of whom played an important role in
the union. They were Frederick Au-
gustus, Duke of Sussex - the first
Grand Master, William White, the
first Grand Secretary and Sir John
Soane, the first Grand Superintendant
of Works. Also included in this work
is a summary of the events leading to
the division in Grand Lodges.

£10.00

Dr Mike Kearsley was born and
raised in Lancashire. He attend-
ed Liverpool University and
trained as a teacher in Geography
and Economics. After teaching in
Liverpool he emigrated to New
Zealand where he taught Econom-
ics in a boys public school as well
as taking a Masters degree and
other teaching qualifications.
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He then left teaching for the
commercial world. During his
career, he was in sales and man-
agement in IBM, the marketing
director for Alexander Sten-
house and Marsh Mclennan, in-
surance brokers, the marketing
director for Computations Plc,
now part of Misys and principal
consultant in Coopers and
Lybrand (PWC) management
consultancy. On his return to
the UK he gained a doctorate
from Surrey University re-
searching sales reluctance in
professional advisers. He has
operated as an independent man-
agement consultant for many
years and continues to lecture in
marketing, consultancy and gen-
eral business areas at several
Universities.

He holds a number of degrees in
business and education and is a
fellow of many professional
bodies for the same. He is the
author of a number of publica-
tions and papers in these are-
as. He has travelled extensively
for business purposes and as a
guest lecturer and speaker at
conferences.

In his masonic career he was
initiated into freemasonry in the
Hawera Lodge No 34 in Haw-
era, Taranaki, New Zealand and
was passed and raised in Maire-
hau Lodge No 391 in Christ-
church, New Zealand. Later he
joined the David Bonner Lodge
No 9678, the Musicians Lodge
of the province of Middlesex,
under the English constitution
becoming its Master in 2010 and
Secretary. He is a member of
the Temple of Athene Research
Lodge No 9541, becoming Mas-
ter in 2013, the Feltham Lodge
No 7307, becoming Master in
2012, Quatuor Coronati Lodge
No 2076 and London Stone RA
Chapter No 2541, becoming
MEZ in 2012.

Dr Mike Kearsley

He has always had an interest in
Masonic research and was a
member of the correspondence
circle of Masters and Past Mas-
ters Research Lodge, Christ-
church, New Zealand. He has,
therefore, produced many papers
and presentations for Masonic
audiences. He is Provincial
Grand Orator for Middlesex. The
province of Middlesex is part of
the national oration scheme and
continues to provide over 100
presentations to lodges each
year. In 2011 he was awarded the
Norman Spencer prize, by Quatu-
or Coronati Lodge, for a paper on
the formation of the Grand Lodge
of New Zealand and was subse-
quently offered full membership
of the lodge, where he is now sec-
retary.

He was awarded the Prestonian
lectureship for 2014 and took up
his appointment as editor of The
Square in December 2013. He
lives in Walton on Thames with
his wife, Anne, and amongst oth-
er hobbies is principal tuba with
the British Airways band.
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Hugh Young
My Book, My Opinion

or Thoughts garnered on my
Masonic journey

Hugh Young

Linshaw Enterprises Inc, Calgary, 2009
pb, 21x14 cm, viii+122 pp, no index
ISBN 978-0-98117-808

Available from <www.linshaw.ca>
Ca$19.95+89 p&p OR

E-book, published by Kobo 2013
ISBN 9780981178622

A$4, downloaded from
<www.collinsbooks.com.au/book/>.

I My Book,

or

Thoughts
Garnered

on my
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Take one young Scotsman, make
him a Mason in his late father’s
lodge at the age of 20, the follow-
ing year transport him and his bride
to Canada, enrol him in a lodge in
Alberta, start him on the promotion
ladder, some 30 years later en-
throne him as Grand Master for a
year, then put him on Buzzard’s
Roost to vegetate. If that was the
grand design, it did not quite work
out according to plan with Brother
Hugh Young. Certainly, he served
as Grand Master of Alberta for
1997-98, a worthy achievement,
but that goal did not prevent him
from pursuing others, before, dur-
ing, and after his grandmastership.

He has been a contributor to the
Alberta Masonic Spring Workshops
since 1975 and this year (2014) is
its Chairman. In 1993 he set to
work in the Grand Lodge library, re
-cataloguing all the holdings and
computerising the records, and was
later appointed Executive Librari-
an. In 1996 he came to international
notice among researchers by mak-
ing available on line an ever-
increasing number of previously
published papers, in his collection
‘One More Time, Please’ (OMTP),
which is still available on his Lin-
shaw Enterprises website (above).
In 2000 he was foundation Master
of Alberta’s Internet Lodge of Re-
search, and subsequently organised
live sessions linking researchers in
other countries, including New
Zealand (with Kellerman Lecturers
Kerry Nicholls and Kevin Allen).
He has presented papers to the
Sheffield Masonic Research Socie-
ty in England and the first Interna-
tional Conference on the History of
Freemasonry in Scotland, and has
been elected a member of the US-
based Masonic Brotherhood of the
Blue Forget-me-not.

Not surprisingly, after a Masonic
journey of more than 40 years, this
active Mason has made many ob-
servations and formed firm opin-
ions about the Craft—‘If an idea
might work, try it and find out; not
trying it is not an option!’—and
shares them with us in My Book,
My Opinion.

Thoughtful readers will welcome
most, perhaps all, of Bro Young’s
‘thoughts’ and ‘opinions’, and may
be surprised at how many of them
apply not merely in Canada, but also
in Australia and New Zealand. In
twelve brief chapters, he covers ‘the
degree mill’ (solicitation, member-
ship, speed of promotion, teaching);
the Master’s ‘job’ (involving all
members in the lodge’s activities,
lodge planning); origins of Freema-
sonry; Landmarks; Masonic educa-
tion and personal development; ritual
work (learn from both ends towards
the middle); putting Past Masters to
good use; looking after (and forgiv-
ing) the elderly Mason; and a look at
the future for Freemasonry.

In addition to the sound common
sense and valuable advice contained
in this work, there are some wonder-
fully quotable ‘nuggets’ and ‘gems’:
the ramblings of masonophobes

(those who have an unnatural ap-

prehension and fear of Freema-

sonry and anything Masonic)

(p58)

It is important to recognize that Free-
masonry is found in Masonic
Lodges, not necessarily in Grand
Lodges (p61)

The philosophy of Freemasonry:
Sometimes referred to as the Spir-
ituality of Freemasonry (p62)

the whole raison d’étre for a Grand
Lodge is to maintain the status
quo—to enforce regulations as
they stand, not to move in new
directions (p88)

enjoy your Freemasonry as an inte-
gral part of your life. If there is no
enjoyment, there is no point in
participating (p91).

This book will not take up much
space in your personal library, either
as a paperback or as an e-book, but it
is a treasure worth owning, reading,
and from time to time re-reading.
And if perchance you disagree with
Brother Young on a particular point,
you may have an opportunity to dis-
cuss it with him in person at the
ANZMRC Conference in Cairns lat-
er this year. If not, then remember it
is his book, his opinion.

Tony Pope
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Masonic World News and Views

From Tony Pope

Brethren, I have to report that WBro
Sydney Kennion Brindal (1925-

2013), DipMEd, KL, was farewelled
at Victor Harbor, SA, last Saturday
afternoon. ANZMRC was represent-
ed by the SA member of the Council
(Richard Num) and two Kellerman
Lecturers (Tony Pope, 1994 and Gra-
ham Murray, 1996). There was a
large gathering of family (4 genera-
tions), Caledonian Society members,
neighbours and Freemasons, includ-
ing PGM Rob Casson (soberly at-
tired) and WBro Colin Jackson
(wearing a biker's black t-shirt with
formal wear painted on the front, and
sporting more facial hair than Ken
was ever permitted).

The funeral service was held in the
Christian Gospel Centre, a pleasant
setting for the occasion. As the at-
tached photo (by Richard) shows, the
coffin was central, with musical in-
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struments in the background. Fami-
ly members played keyboard and
bagpipes (separately) at appropriate
places in the ceremony, and a video
made by another family member
was shown, of Ken being inter-
viewed about his life, with a back-
ground of blues, jazz and swing
music.

The coffin was piped out of the
church (?chapel) and placed in a
hearse, and everyone adjourned for
coffee and buns, a totally teetotal
affair. I will leave to your imagina-
tion what Ken would have said
about that!.

The old reprobate will be sorely

missed. (see page 5)
sk sk sk sk skeoske sk skeosie sk skeoske sk

Found on the BBC News Northern
Ireland web site 28 January 2014

Antrim freemasons challenge sus-
pension in court

Representatives from the Grand
Lodge of Freemasons in Ireland
have appeared in court to defend
suspending two of their members.
Brian Hood, 48, and his father
Stewart Hood, 67, from Ran-
dalstown are suing the Grand
Lodge in Ireland after they were
suspended. It followed a row over a
disputed proposal to sell its North-
ern Ireland headquarters in Belfast.
The men were suspended on a
charge of "unmasonic conduct".

They are seeking to have the sanc-
tion declared void, which could
then see them reinstated at their
lodge in Templepatrick, County
Antrim. Disciplinary action to sus-
pend the Hoods was first taken in
2009. The father and son argue
that rather than going to the Dublin
-based Grand Lodge of Masons in
Ireland, the matter should have
been dealt with at provincial level
in Antrim.

The Commercial Court in Belfast
was told the Hoods were part of a
"retention” team set up within the
Provincial Grand Lodge of Antrim
prior to 2009, to look at alternatives
to selling the historic building in
Rosemary  Street. Brian Hood
claimed in court he was "effectively
gagged" after forming part of the
retention team. The building, on
Rosemary Street, features a mural by
renowned Irish artist John Luke.

Brian Hood told the court he had
been a member of the Masons from
the age of 21, drawing "great com-
radeship" from an order that would
provide security for his family in the
event of any illness or death. He
claimed, however, that a dispute then
developed between the retention
team and others in the Provincial
Grand Lodge of Antrim. It was al-
legedly based on a board of general
purpose deciding to endorse the al-
ternative to selling-off the Rosemary
Street headquarters.

"The Provincial Grand Master said
we were not to give a report, we
were effectively gagged and from
that point on things went from bad to
worse," Mr Hood told the court.
Questioned by his barrister, he said
seven members of the Provincial
Grand Lodge were involved in the
"unmasonic conduct" charge.

Brian Hood attended a disciplinary
hearing in Dublin, but claimed it was
the wrong forum. "The -charges
should have been heard under the
Provincial Grand Lodge Board of
General Purpose in Antrim," he said.
The judge was told an investigation
into the alleged conduct is ongoing.

The court also heard that although
anyone no longer suspended is re-
garded as being of "good masonic
standing”" they would still have to
apply again for membership. Grand
Secretary of Masons in Ireland, Bar-
ry Lyons, also gave evidence during
the hearing. He told counsel for the
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respondents in the case that a deci-
sion to process the charges was taken
after consultation.

Mr Lyons added that the action was
in response to "disharmony" within
the .

organisation's  Antrim  province.
There are more than 20,000 Freema-
sons on the island of Ireland and the
biggest Provincial Grand Lodge is in
County Antrim. Brian Hood is a
fourth generation Freemason at St
Paul's Lodge in Templepatrick and
up until he was suspended was also
an officer in the Provincial Grand
Lodge of Antrim. He added he at-
tended dozens of meetings and his
father was a trustee of a masonic
charity.

Judgment in the case was reserved.
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Found on Sci-News.com
Voynich Manuscript

Dr Marcelo Montemurro from
the University of Manchester
and Dr Damian Zanette from
the Centro Atomico Bariloche e
Instituto Balseiro, Argentina,
claim to have found linguistic

'»M
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patterns in the world’s most
mysterious book, the Voynich
manuscript .

Named after the antiquarian
Wilfrid Voynich who owned it
since 1912 until his death in
1930, the Voynich manuscript is
a small book 23.5 x 16.2 cm of
about 240 pages. It is written in
a language that even the best
cryptographers have been una-
ble to decode. Nearly every page
of the book contains scientific
and botanical drawings in vari-
ous shades of green, brown, yel-
low, blue, and red.

The manuscript’s ownership his-
tory can be traced back to the
17th century, but carbon dating
of its vellum and stylistic analy-
sis of its illustrations suggest
that it was written around the
second half of the 15th century.

“The codex belonged to Emper-
or Rudolph II of Germany (1576
-1612) who purchased it for 600
gold ducats and believed that it

Pages from the astrological section of the Voynich manuscript
(Beinecke Rare Book and Manuscript Library)
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was the work of Roger Bacon. It
is very likely that Emperor Ru-
dolph acquired the manuscript
from the English astrologer John
Dee (1527-1608). Dee apparently
owned the manuscript along with
a number of other Roger Bacon
manuscripts,” said in
the description from the Yale
University’s Beinecke Rare Book
and Manuscript Library , where
the manuscript has been on de-
posit since 1969.

Its text was written from left to
right with a slightly ragged right
margin. Longer sections are bro-
ken into paragraphs. The text
consists of over 170 thousands
glyphs, usually separated from
each other by narrow gaps. An
alphabet with 20 — 30 glyphs
would account for virtually all of
the text — the exceptions are a few
rarer characters that occur only
once or twice each.

Some previous studies have sug-
gested that the Voynich manu-
script was a forgery intended as a
hoax.

“The text is unique, there are no
similar works and all attempts to
decode any possible message in
the text have failed. It’s not easy
to dismiss the manuscript as sim-
ple nonsensical gibberish, as it
shows a significant structure,” Dr
Montemurro told BBC News .

The scientists used statistical
methods from information theory
that identify  content-bearing
words  without any  prior
knowledge of the language under
analysis.“In our analysis, we used
an information-theoretical meas-
ure that quantifies the amount of
information that the distribution
of words bears about the sections
where they appear in the text.

Continued page 16
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http://www.voynich.nu/
http://www.voynich.nu/
http://beinecke.library.yale.edu/collections/highlights/voynich-manuscript
http://beinecke.library.yale.edu/collections/highlights/voynich-manuscript
http://beinecke.library.yale.edu/collections/highlights/voynich-manuscript
http://www.bbc.co.uk/news/science-environment-22975809
http://cdn4.sci-news.com/images/enlarge/image_1195_1e-voynich-manuscript.jpg
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The Egyptian Hall at the Philadelphia Masonic Temple. These beautiful examples of Masonic Buildings found Atlas Obscura
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Short Talk Bulletin - August 1988

ANCIENT SYMBOLIC PENAL-
TIES
by
K.W. Aldridge

We want to thank Most Worshipful
Brother Aldridge. PGM/Grand Sec-
retary of the Grand Lodge of Que-
bec for this provocative Short Talk
Bulletin. The ancient penalties in
our obligations have been the source
of much of the criticism levelled at
Freemasonry. Most

Worshipful Brother Aldridge deals
with this criticism in a stimulating
way.

The United Grand Lodge of Eng-
land being in many respects the
well-spring of modern day Masonry
is a valuable source of inspiration,
education and philosophy concern-
ing what has come to be regarded as
RECULAR FREEMASONRY. The
recent decision by the

United Grand Lodge of England,
followed by a number of American
Grand Lodges, to eliminate the An-
cient Penalties from the obligation
of each degree has caused much
discussion within the

Masonic Fraternity.

The purpose of this article is to dis-
cuss an alternative approach to the
actual elimination of these Ancient
Penalties.

Before proceeding further in this
dissertation concerning the AN-
CIENT PENALTIES it needs to be
pointed out that these penalties were
not the brainchild of some distant
Masonic ritualist. These

or very similar variations of them
were in use in England among the
oaths taken by mariners during the
15th century and were also used in
oaths assumed by those being ad-
mitted to the bar in London, Eng-
land during the 16th century.

If Freemasonry has erred in the
choice of these penalties it as in the
reference to them as "ANCIENT
PENALTIES" rather than what they
really were--"ANCIENT SYMBOL-
IC PENALTIES". As Shakespeare's
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Hamlet said, "...ah there's the rub".
These penalties were never includ-
ed for the purpose of having an
enforceable violent penalty. They
were included simply as a symbol-
ic representation of how seriously
a postulant should view his oath.

Some would say if these are simp-
ly symbolic then remove them
since they no longer mean any-
thing. That is somewhat mislead-
ing because so much of what we
have around us and which we hold
so dear in this troublesome world
is recorded in symbols of all
kinds. Symbolism is part of life
and cannot be cast aside.
Mathematicians, geologists, in fact
anyone whose discipline relies on
the use of numbers or numeric
expressions, relies on symbols as
an everyday experience. The sim-
ple act, though not always simple,
of driving a car depends on the use
of symbols to arrive safely at the
intended destination. The numbers
on the speedometer are symbols,
various designs on highway signs
are symbols, the little knobs on the
dashboard all have different sym-
bols. They are there to ensure un-
derstanding regardless of the lan-
guage of the operator. So it may
be concluded that symbols are an
effective means of communication
to ensure accurate understanding
regardless of language, education
or intellect. In fact your ability to
read this paper is based on your
understanding of the symbols or
letters used to express my
thoughts.

"Oh yes", some may say ". . .but
these are all symbols lacking any
violent origin". That may not be
entirely accurate either. Many
symbols in use today depict a vio-
lent beginning and their design is
intended to remind us of that haz-
ard. So it may be concluded vio-
lent symbols are effective commu-
nication links to save us from
harm. The simplest being the skull
and crossbones as a symbol of life
threatening danger and of course
the modern nuclear era has

spawned untold violent symbols
especially designed to protect us
from violent hazards.

Even the flags of many nations
which certainly are revered and
honoured by their nationals, and
displayed in their places of worship,
use red as a symbol of the spilled
blood which caused their nations to
be born. The red poppy worn so
reverently in memory of our sol-
diers who died in battles to defend
our country is a symbol of the blood
spilled in battle on Flanders Fields
during World War One. The buttons
on the sleeve of a man's jacket and
the little slit under the buttons are
symbols of the time a man's jacket
unbuttoned all the way to the shoul-
der so that he might have easy use
of his sword. The vent at the back
of a man's jacket is a symbol of the
time soldiers rode horseback.

The vent allowed their jackets to
fall on either side of the riders' legs
and so keep his powder dry to more
effectively kill his adversary. Quite
a nice little symbol to carry around
with us when dressed in our Sunday
best.

Now to get back to our ANCIENT
SYMBOLIC PENALTIES. Why on
earth should we even consider relo-
cating or removing them in the first
place? "Oh because they are offen-
sive to some religious leaders". That
begs the question as to which reli-
gious leaders?

Some of the greatest clergymen I
have ever met, both the pragmatic
and the scholarly, have been mem-
bers of the Masonic Order. Not a
single one of those extremely
worldly wise reverend

brothers ever dreamed of any part
of the ceremony being offensive in
any manner whatever, INCLUD-
ING the penalties.

Obviously no clergy outside of the
craft should cause us any concern
because they really don't understand
the context of the ceremony or the
part the penalties play in it. Now
what does that leave us to contem-
plate? I believe it points out in the
clearest possible terms that the Ma-
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sonic Order is a true microcosm of
the real world in which we live.

We have our own fair share of icon-
oclasts whose aim is to tear down
rather than to build constructively.

However, their arguments are not
too compelling if analysed. They
suggest that violence is an offense to
God. Yet both Moses and Jesus had
recourse to violence in defending
what they believed was an affront to
God. Notwithstanding that argument
or counter-argument there is no vio-
lence in Masonry provided the pen-
alties are described as ANCIENT
SYMBOLIC PENALTIES. Any-
thing less than that description is an
offense to God and Masonry. It is
not good enough to describe them as
ANCIENT PENALTIES since that
implies that they are exigible and
therein we could be faulted from
within and without this noble craft.

At a time when the Scandinavian
Churches are seeing in Masonry no
conflict with their profession of
faith, where leading of Rome are
finding no incompatibility between
Regular Freemasonry and their be-
lief of Christianity

and those who malign us the most
are being found to be guilty of crim-
inal and moral law breaking, we
must be sure we stand by what we
teach. We must continue to conduct
the affairs of Masonry in a manner
well beyond reproach.

We must not allow indiscriminate
changes to be made. Once the start
is made where do we stop? Would
we consider dropping the investiga-
tions of potential candidates, would
we discontinue the trial procedures,
would we allow avowed atheists to
become part of our fraternity, would
we allow and tolerate plots or con-
spiracies of any kind? Certainly we
would not do any of those

things.

We are assembled to unify, in a God
fearing brotherhood, wherein we
can unite in spirit to treat all of
God's children as family. We cannot
do that effectively by allowing
schisms to develop. We must be
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unified for the benefit, not solely
for our Order, but to better serve
mankind in whatever manner God
leads

us as individuals who have learned
to recognize our duty to him and
our Brother. There will always be
room for change in administrative
practices but we should not change
that which has worked so well
heretofore and for which there is no

substantive reason to consider
change!
SO MOTE IT BE

Some history. By (Editor)

When researching my family histo-
ry a place that seemed to be closely
associated with my ancestors is an
area in London called Tower Ham-
lets, in history this is made up of
many small villages. One such
place is called Wapping and is
where my dad was born.

Whenever 1 see some association
with freemasonry and how we do
what we do I make note of it. Anti-
mason rhetoric often quotes our
penalties as showing us as having
barbarous behaviour, ignoring both
the history and the symbology that
exist.

You may find parts of the follow-
ing story familiar.

Wapping's proximity to the river
gave it a strong maritime character
for centuries, even well into the
20th century. It was inhabited by
sailors, mast makers, boat-builders,
block makers, instrument-makers,
victuallers and representatives of
all the other trades that supported
the seafarer. Wapping was also the
site of  'Execution Dock’',
where pirates and  other  water-
borne criminals were dealt with.
The legal jurisdiction for the Brit-
ish Admiralty was for all crimes
committed at sea; remember in
those days many misdemeanours
were considered crimes.

The dock symbolised that jurisdic-
tion by being located just beyond
the low-tide mark in the river. Any-
body who had committed crimes on
the seas, both in home waters or
abroad, would eventually be

brought back to London and tried by
the High Court of the Admiralty.
Capital punishment was reserved for
acts of mutiny that resulted in death
and for murders on the High Seas.
The condemned were paraded
across London  Bridge  past
the Tower of London. The proces-
sion was led by the High Court Mar-
shal on horseback (or his deputy).
He carried a silver oar that repre-
sented the authority of the Admiral-
ty. Prisoners were transported in a
cart to Wapping; with them was
a chaplain who encouraged them to
confess their sins. Just like the exe-
cution procession to Tyburn, con-
demned prisoners were allowed to
drink a quart of ale at a public house
on the way to the gallows. An exe-
cution at the dock usually meant
that crowds lined the river's banks
or chartered boats moored in the
Thames to get a better view of the
hangings. Executions were conduct-
ed by the hangmen who worked at
either Tyburn or Newgate Prison.

(This picture is from Madam Tussaudes
waxworks museum in London.)

With a particular cruelty reserved
for those convicted of acts of piracy,
hanging was done with a shortened
rope. This meant a slow death
from strangulation on the scaffold as
the drop was insufficient to break
the prisoner's neck. It was called
the Marshal's dance because their
limbs would often be seen to 'dance’
from slow asphyxiation. Unlike
hangings on land such as at Tyburn,
the bodies of pirates at Execution
Dock were not immediately cut
down following death. Customarily,
these corpses were left hanging on
the nooses until at least three tides
had washed over their heads. This
practice stopped at the end of the
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18th century. In the cases of the most
notorious offenders, the Admiralty
would order that their bodies were to
be tarred and hung in chains at ei-
ther Cuckold's point or Blackwall
Point- on the River Thames - as a
warning to all seafarers about the
fate awaiting those who turned to

piracy.
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Editors Comment: I was prompt-
ed to put the two previous articles in
Harashim upon thinking of a ques-
tion put to me by a candidate for my
Lodge.

There is no doubt that there are laws
enacted that specifically target the
taking of oaths and mention is made
on the lawfulness or otherwise of the
way these oaths are administrated.
See Criminal Code Act 1913 WA
Sections 47,48,86

Crimes ACT Victoria 1958 Section
316

It seems to me that anti-masonic peo-
ple will go to any length to try and
show us in a bad light.

Even our search for Masonic Light is
misinterpreted.

Why this is so is a mystery to me and
I suspect to them also. At the 2010
ANZMRC Conference I delivered a
paper on anti-masonry to try and an-
alyse this question. The answer to
which is still out there somewhere.
Dear reader what are your thoughts?

Issue 63

Astro

Astrological \

(from page 13)

Words that are uniformly scattered
contribute little or no information,
since their distribution cannot tag
any specific section of the text. On
the contrary, words that appear only
in certain contextual domains con-
tribute much information, because
their distribution identifies those spe-
cific sections,” Dr Montemurro and
Dr Zanette wrote in a paper pub-
lished in the open-access jour-
nal PLoS ONE .

Linguistic and pictorial relationships
between the sections of the Voynich
manuscript (Montemurro M.A. /
Zanette D.H.)

“The semantic networks we obtained
clearly show that related words tend
to share structure similarities. This
also happens to a certain degree in
real languages,” Dr Montemurro ex-
plained. “It unlikely that these fea-
tures were simply ‘incorporated’ into
the text to make a hoax more realis-
tic, as most of the required academic
knowledge of these structures did not
exist at the time the Voynich manu-
script was created.”

Dr Montemurro and his colleague
argue that the hoax hypothesis can-
not possibly explain the semantic
patterns they have discovered.

Pharmaceutical

Herbal

“We compared the patterns of use
of the most informative words in
the text and found that some of
them bear strong relationships in
their use. Interestingly, the network
of relationships that we obtained
showed that related words share
similar morphological patterns, ei-
ther in their prefixes or suffixes.

This fact suggests that any underly-
ing code or language in the
Voynich manuscript has a strong
connection between morphology
and semantics, recalling scripts
where — as in the cases of Chinese
and hierographical Ancient Egyp-
tian — the graphical form of words
directly derives from their mean-
ing,” the researchers wrote.

“After this study, any new support
for the hoax hypothesis should ad-
dress the emergence of this sophis-
ticated structure explicitly. So far,
this has not been done,” Dr Mon-
temurro told BBC.

“There must be a story behind it,
which we may never know.”
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Something to think about.
Editor

In Freemasonry we make the words
Seven Liberal Arts and Sciences of
some importance, but just how im-
portant do we take them. We urge
new Freemasons to take them seri-
ously. What do we do to show them
just how important they are? Ronald
Ng brought this to our attention in
Harashim 62.

The liberal arts are those subjects or
skills that in classical antiquity were
considered essential for a free person
(a citizen) to know in order to take an
active part in civic life. In Ancient
Greece this included participating in
public debate, defending oneself in
court, serving on juries, and most
importantly, military service (slaves
and resident aliens were by definition
excluded from the duties and respon-
sibilities of citizenship). The aim of
these studies was to produce a virtu-
ous, knowledgeable, and articulate
person. Grammar, rhetoric,
and logic were the core liberal arts.
During medieval times, when learn-
ing came under the purview of the
Church, these subjects were called
the Trivium (in_classical Latin
"place where three roads meet) and
were extended to include the four

other classical subjects of arithmetic,
geometry, music, and astronomy.
This extension was
called the Quadrivium, and these
well-defined subjects originated dur-
ing classical times. Together
the Trivium and Quadrivium constitu
ted the seven liberal arts of the medi-
eval university curriculum.

In modern times, liberal arts educa-
tion is a term that can be interpreted
in different ways.

It can refer to certain areas
of literature, languages, philosophy,
history, mathematics, psychology,
and science. It can also refer to stud-
ies on a liberal arts degree program.
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For example, Harvard Universi-
ty offers a Master of Liberal
Arts degree, which covers biologi-
cal and social sciences as well as
the humanities. For both interpre-
tations, the term generally refers to
matters not relating to
the professional, vocational,
or technical curricula.

As far as Freemasonry is concerned
the Seven Liberal Arts and Scienc-
es are Grammar, Rhetoric, Logic,
Arithmetic, Geometry, Music
and Astronomy which includes
Astrology.

Do we as Freemasons have a duty
to expose our members to these?
We do mention Geometry many
times. But should we also show our
members what it is all about? Or
do we assume that someone else
has done this?

When [ was first made a Mason
listening to what was spoken to me
I received the message that I would
lean all about these things and the
message received was that [ would
be taught these things. Sadly if I
have gained any knowledge in
these area it has been because |
sought out the information, and yes
I did feel cheated.

I ask the question again. Do we as
Masons bringing new men into our
fold have a duty to practice that
which is in our Ritual?
Bro Ng in Harashim 62 lists some
of the subjects that were part of the
monthly meetings of Old Kings
Arms Lodge 28 consecrated on 25™
May 1725 with the First Grand
Master RW Bro Anthony Sayer as
a founding member.
6/8/1733. Lecture about the Raph-
ael Cartoons at Hampton Court
10/1/1733. A lecture on muscular
movements
11/5/1733. A lecture about the
force of muscles
12/3/1733. History of automata
with demonstration

1/7/1734. An account of a water

clock mentioned by Vitruvius and
invented by Ctesbius of Alexandria.
2/4/1734. Two lectures, one by a Bro
Smith, possibly a visitor, on the req-
uisites of an architect, and another
lecture by Bro Nathaniel Adams on
“the way of writing.”

These are just a few, have another
look at Harashim 62. There are many
more. How often do we as modern
Freemasons have as part of our work,
subject matter like this?

Let us look at Grammar

I will only use English, different Lan-
guages have different rules. The
word grammar is derived from the
Greek (grammatiké techné), which

means "art of letters",
from (gramma), ‘letter", itself
from (graphein), "to draw, to write".
(From Wikipaedia)

Form grammar is from late 14™ cen-
tury. Restriction to “rules of lan-
guage” is a post-classical develop-
ment but as this type of study was
until 16™ century limited to Latin,
Middle English gramarye also came
to mean “learning in general,
knowledge peculiar to the learned
classes” early 14™ century which
included astrology and magic; hence
the secondary meaning of “occult
knowledge” late 15™ century which
evolved in Scottish into glamor.
(from dictionary of Etymology)

Prescriptive
in  primary

grammar is taught
school. The term
"grammar school" historically refers
to a school teaching Latin gram-
mar to future Roman citizens, ora-
tors, and, later, Catholic priests. In its
earliest form, "grammar school" re-
ferred to a school that taught students
to read, scan, interpret, and declaim
Greek and Latin poets (including
Homer, Virgil, Euripides, and oth-
ers). These should not be confused
with the related, albeit distinct, mod-
ern British grammar schools, or the
Private Schools of Australia.

A standard language is a particular
dialect of a language that is promoted
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above other dialects in writing, edu-
cation, and broadly speaking in the
public sphere; it contrasts
with vernacular dialects, which may
be the objects of study in descriptive
grammar but which are rarely taught
prescriptively. The standardized
"first language" taught in primary
education may be subject
to political controversy, because it
establishes a standard defin-
ing nationality or ethnicity. One can
compare English as spoken, spelt
and taught in Australia, America and
say England and especially that spo-
ken within ethnic groups.

Recently, efforts have begun to up-
date grammar instruction in primary
and secondary education. The prima-
ry focus has been to prevent the use
of outdated prescriptive rules in fa-
vour of more accurate descriptive
ones and to change perceptions about
relative "correctness" of standard
forms in comparison to non-standard

dialects.

So what does all this mean when we
as Freemasons talk of learning
Grammar? When our Ritual was
written, the language spoken, writ-
ten, and even spelt was different to
now. Many words in our Ritual are
no longer used in the vernacular nor
for that matter in Standard English.
Does that mean we should teach our
new Masons these words? Our lan-
guage is evolving, new words are
added and old words go out of use
all the time. Or are we to say that
the term Grammar as used in the 17"
century needs to be learnt? Or do we
take no notice and just plod along
with the status quo. I do know that as
an employer I have interviewed
young people supposed to have a
grasp on grammar being unable to
write a letter or speak in in a cogent
fashion. Maybe this is something to
take into account in the duty we owe
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to our new Freemasons.

What do you, the reader think? Is
this topic of sufficient interest to
warrant a discussion?

Send me your thoughts and I will

publish them next issue. ED
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A good story.

A young man passed a pawnbrokers
shop. The money lender was stand-
ing in front of his shop, and the
young man noted that he was wear-
ing a large and beautiful Masonic
emblem. After going on a whole
block, apparently lost in thought,
the young man turned back, stepped
up to the pawnbroker, and ad-
dressed him: I see you’re wearing a
Masonic emblem. I’'m a Freemason
too. It happens that I’'m desperately
in need of $25 just now. I shall be
able to repay it within ten days. You
don’t know me; but I wonder
whether the fact that you are a Free-
mason and that [ am a Freemason is
sufficient to induce you to lend me
the money on my personal note.

The pawnbroker mentally appraised
the young man, who was clean-cut,
neat and well-dressed. After a mo-
ment’s thought, he agreed to make
the loan on the strength of the
young man being a Freemason.
Within a few days the young man
repaid the loan as agreed and that
ended the transaction.

About four months later the young
man was in a Lodge receiving the
Entered Apprentice Degree; he had
not really been a Mason when he
borrowed the $25. After he had
been admitted for the second sec-
tion of the degree, the young man
looked across the Lodge room and
saw the pawnbroker from whom he
had borrowed the $25. His face
turned crimson and he became nerv-
ous and jittery. He wondered
whether he had been recognized by
the pawnbroker. Apparently not, so
he planned at the first opportunity
to leave the Lodge room and avoid
his benefactor. As soon as the
Lodge was closed he moved quickly
for the door, but the pawnbroker

had recognized the young man,
headed him off and, to the young

man’s astonishment, approached
him and greeted him with a smile
and outstretched hand.

Well, I see you weren’t a Freemason
after all when you borrowed that
$25, the pawnbroker commented.
The blood rushed to the young
man’s face as he stammered, No, I
wasn’t, but I wish you would let me
explain. I had always heard that
Freemasons were charitable and
ready to aid a Brother in distress.
When I passed your shop that day I
didn’t need that $25. I had plenty of
money in my wallet, but when [ saw
the Masonic emblem you were wear-
ing, I decided to find out whether the
things I’d heard about Freemasonry
were true. You let me have the mon-
ey on the strength of my being a
Freemason, so I concluded that what
I had heard about Masons was true,
that they are charitable, that they do
aid Brethren in distress. That made
such a deep impression on me that I
presented my petition to this Lodge
and here I am. I trust that with this
explanation you will forgive me for
having lied to you.

The pawnbroker responded, don’t let
that worry you too much. I wasn’t a
Freemason when I let you have the
money. | had no business wearing
the Masonic emblem you saw. An-
other man had just borrowed some
money on it, and it was so pretty that
I put it on my lapel for a few
minutes. I took it off the moment
you left. I didn’t want anyone else
borrowing money on the strength of
my being a Freemason. When you
asked for that $25, I remembered
what I had heard about Masons that
they were honest, upright, and cared
for their obligations promptly. It
seemed to me that $25 wouldn’t be
too much to lose to learn if what I’d
heard was really true, so I lent you
the money and you repaid it exactly
as you said you would. That con-
vinced me that what I’d heard about
Masons was true so I presented my
petition to this Lodge. I was the can-
didate just ahead of you.
From the January 1977 New Mexico
Freemason
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